b

¥Significance of “ Ariyavamsa

EROUS references to Arivavamsa in FAll Literature and carly
P_‘__””_.,mp__._pmnmn&wﬁ.osm show that 1n ancient Cevylon there was a very popular
| _mnm mﬁmmﬁ festival by that name when the Arivar amsa Sulla was
in @:ES

.HoEmm a iscription, which is dated in the 3rd year ol Sr1 Meghavarna
v A.C.) and which records certain gifts made to the Mﬂﬁ:f%m ata

= o—.% for the purposc ot driyavamsa, contains the word arivavas

a vatave and Arivavasa karana Eamii:%3153H

L. pi _...." L] .u.

SR PR L
]
R ] ..l-.rl.‘ C -

_.,.i_ anavitana, who edited this inscription, points out that * Ariyavasa
. derived from P. arnvavasa, arivavamisa or arivavassa.’?  But he.
um the first two on certain grounds, and adopting the third translates
0 “holy vassa.” (Ariva " holy,” vasa *“ retreat in the rainy season’’).
m.&oa aryya, however, 1s never used, to my r::ﬁ ledge, as an epithet either

‘Vinaya or 1n the hogsﬁ mtaries to qualify “vasse.”s  In an inscription

C

Mwmaﬂmrﬂ (1cth Century) which contains the word vas, where beyond

id 12

ubt it means ' vassa 7 (retreat in the rainy scason), the word occlirs
f._,.__,..c_ﬁ the epithet arive. Paramavitana himself does not seem to be quite
happy with his translation. He =ays that I vasa in arive vesa is considered
a derivative of Pali vassa used in this sense. the word would mean © the holy

1

(retreat).” It is probably in this sense that arivarasa is used here

.S : e
agh the verb karana that follows it does nut seenvto be quite appropriate.’’s

4

Hnudm and Commentaries, ihe phrase A» rivavasa karana can be fully justified,
for the word Ariyavamsa has vrﬂ: zmoﬂ to mean (1) a Sutta bearing that

name, A 2) the wﬁmmnw:um of 1t {(desand), (3) the practising of the teachings given
uf zaﬁﬁ Sutta (patipada), e

Ly

w_# 1f we examine the varions usages of the word A4 rivavanise 1n the Pali

............

.Jt_ o - ' . 13 .
?u Aviyavamsam Kathayamano ““preaching the Awivavamsa’ (i.e., the Sutta).6

*»v Ekasmim kira game A “5,3__%.__%_5@ hoti .. . ukkattho itave dha:@ avamavuso dhamina-

- | Savarnayafi. ' In a certain village there is \?,_: avamsa . .. The Observer of
. L the First Grade tells the others : Iviends, let us go to hear the sermon.
(.., preaching, desana).s

< I, E.Z. 111, pPP. 177, 148.

., 2. E.Z. 111, p. 182.

1.'.

..w;_. a s . "
y u Sinhalese w orks such as Siihavalande also use the word vas without any epithet
E ?Qa .

| -4 E.Z 11T, pP. 190,
, 3. E.Z. III, p. I&3.

.., W M.A., Colombo (IGI7), p. 3546.
a1 Vsm, PT Q. D. 66.

Le

- Mer on in :ew art E_w

-
. = = L 5

For what is meant by “ The Observer of the Tirst Grade
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Avivavamse thite ** established in (the practice of) Arivavamsa,” (i.c. patipadd) s e . | BN .
(3) y . Pase in these contexts too indicate the Arivavamsa (sutta and practice)

and again, Mot the observance of the vasse scason.

. . - 113 . the Makhavansa als @ 4 Tefarcmen fov Aorixiaamn o
Maha-Aviyavamsam piivayamano bhikkhu < bhikkhu fulfilling the great Asiygq. the S0 occurs a reference to Ary avan: sa .

msa’’ (i.e., patipada).9 S er
vamsa '’ (i.e., patipadd) Ariyavamsa-kathd-thane Lonkadipe °khile ' pi ca | Danavattam thapapssi sad-

. = - . : dhamme garavena so.'4
If the usage Arivavamsam parayamano bhikRhi m the Anguttara Coms

mentary is correct there is no reason why Awyavasa karvana mahabikusacahata
?L_zu_mﬂ_a%._;a% karontassa mahabhikkhusanchassa) in the inscription should
present difficulties and why it should not be translated " practising the _
Ariyavamsa. 1 % OOBEoEEm 1N a ?ﬁ note, on the word Arivavamsa he writes :  “ Lit.
In the Tonigala inscription the phrase Arvavasa vafav: may then bell & h of the holy ones,” probably the life-histories of men emirent in the
translated as ““ for the purpose of conducting the Ariyavamsa™ (2.c., the sermon, | - Jhgdc ist Church, which were read aloud publicly for the edification of the
desand), and the phrase Arivavasa karana mahabikusagahata as ™ to the greatJ - o _m 1716
community of monks who practise the Arivavamsa ™ (1.c., practice, palipada). @ =~ o Tl | o followed  thi. |
There can be no doubt Hrwﬁ in this context the word arivavasa mecans ‘thel§ .Hw twg“a Mwwmﬂww ,M_LC:UMC rm:\ Hm_\:r.%ma this  explanation.'7  The
Avivavamsa’ and has no reference to ‘the vassa.’ _j,? sl o at Dhatusena (460-478 A.C.) 5AVE Qdﬁ_am and made
: | _Losm for the interpretation of Dj pavamsa —aipelim Ditavanisam.
Two rock-inscriptions from Labu-dta-biandigala’™ (about the 5th Century 3, @oﬁrmﬁﬁ suggested to them the idea that as the bgam__%xm& was * the
A.C.) in the North-Central Province also contain the word aryavasa.  Cne ;.% of the island,” the Arivavamsa must have been the mmm-Emﬂ.@,r.,_.ﬂ@
of them (ASI No. 44c: cays that a certain man called Sirnaka " depostied men eminent in the Buddhist Chur chi,” and that L™ had been wofe:e&_,w:
100 kahavanas for the purpose of arivavasa’—Arivavasa vatetay eRa-setaka- un o B
Bahavana dini—in a great mopastery known as Devagiri. The other@
(ASI No. 450) records that another person named Natalavitiya Siva gavef
20 kahavanas to the same monastery (i.c., Devagiri Vihira) for the purposef
of conducting the arivavasa mss:m:vffh_“..w_am%___mfﬁ:ﬁ_é arive .. 12
Paranavitana notes’s that two other records—omne {rom Badagiriya E.
the Southern Province, and the other from a place named Burutankanda infg
he same Province—also contain the phrases Arivavasa vatakotu and Ariva-

vasa kavanaka kotit respectively. mﬁkagﬁm& was preached over the whole island of Ceylon.”

He translates the word ariyavasa in all these mscriptions as “ holy vassa
- ;ﬁ Ld,ow from the references available it would appear that during several

or ‘sacred vassa.” But the evidence available seems to prove ,”rm\m the ﬁ;ﬁm - . 1
es
; A.m before and after the sth Centur v A.C. the Arivavamsa was not

m. very popular sermon, but also a great institution held in .rﬁr estcem

ﬁbm Perpetuation of ﬁ;ﬁor grants were made by kings and ministers and
@mbmzm at the time.

-
-

BXeiger trans lates this verse as follows: “ For the occac 1onéwhen the
éa§£ was read hets decreed over the whole island a regular g1ving of
, from reverence lor the true doctrine.”

}

%, _._.Hz translating the above i?o Getger took the two words Kathd and
na to mean ““story " and ‘“ occasion ”’ respectively.  “ Occasion” is only

bmm:.% meamng of the word (igna. 1 would suggest that here Katha

ans" preaching ”’ and tZana “place.

*ﬂ@ :na

Hvﬁm the translation of the verse would read : “ From revercnce for the

' doctrine, he established a regular giving of alms at every place wkere the -

{0 3

Thus Kathd-thdna means “preaching

}

R —————— . mr m

8. Cul. Nid.,, P.'T.5., p. 106,
g A.A Il P.T.5., p. 51,

10. It may be argucd that it is not scientific to draw parallels from the Pah Comi
mentaries of the 5th Century A.C. to justify a usage in an inscription of the 4th Centu
A.C. But there is no doubt that the traditional usage of this LEL other canonical termSg 3 ol .
was in existence in the Sinhalese Commentarics and in the Pali Texts long before the m. T2, Hﬁsm Voharatissa, 269-291 A.C.

Pali Commentaries were written, b RD. Mh v, Trans., p. 258, n. 6.
Paranavitana: T.Z.11T, D. 182

gmum—mﬂmwﬂﬁﬂ@ Dicts Iy -7
onary of Pali Proper Nawes 1, p. 181, bnt see the .
m..mﬁu\_a@a%&& ibid. IT, 463, 7 _ bt see the Article

. Cve XXXVILL, 9.
HmEuq vamsa to mean ?}831

‘A -Mhv, XXXVI, 23

NN

A .
ol ]

Tulius de Lanerolle surmiscs that Awyavasa karana may be a less correct usage 8} .h

the laity, the more correct and ecclesiastical one being *avivavasa purana. Cf. the presel
day ._3“ usage of Sil ganna against the ccclesiastical usage Sil samiadanvana.

1. E.Z. ILIi, pp. 250, 257,

12, Cf. Anusamvaccharam arivavamsa-dhhanunadesana  pavaitatli.  Rsv.
2464, P. 4.

r3. E.Z. 1II, p. 132

... -

ﬁe The phrase Aviyavamsa-katha occurs also in J.A. : S.1 (1928). p. 310:
amsa- \wamwﬁx katheiva, 7 and Vsm., P.T.S.,, p. 626: m“_._G_,_a;gEm&-%&%ﬁﬁﬁ.:
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B so fol1.23 (Supprsing) " 1n a certain village there 1s the Avivavan sa
ed ). The First Grade Observer tells the other two:  “‘ Friends, let

The Commentary on the Anguttara Nikavast gives an eNa imple of @ woma
residing in Ullabha-Kolakannikd who went five vojanas suckling her babe t

. listen to the Dighabhanaka Maha Abhava Thera preaching the ?ﬁ:,i tha . hear the sermon.”  Then one of the two says: “T am invited b
Arivavamsa-Dighabhimaka-M ahd- Abhavatthero ndmo  Avivavamse-pagrpaday k" and the other savs : I have accepted an invitation for tomorrow.”’

hathelily suleda . . . Ehoth these are prevented from receiving the benefit of the sermon while
st one enjoys it. This casual reference to the Arivavamsa sermon as
ion shows that 1t was evidently & weli-known occurience in Buddha-

s day.

um is further L:oime out by the fact that there were certain Theras, known
wyavamsa-bhdnalas distinguished for preaching the Arivavamisa, and
etimes they are quoted as authorities on the Dhamma .26

-3

M In the same Commentary?? we read that thirty E:rwr:m who were 1p

Mw retreat for the rainy season (vassa) at Gavaravala-ang ana  preached forimght]
on Uposatha days the Mahda Arivavamsa which deals with contentment in

¥ the four requisites and delight n meditation—aireaddhamasam uposathadizase

_- ( ﬁi:_%anggmaxm%&*g%i::E_:a-.:ih i- Arivavamsanm katlent,

.i._

The Rasarahini®s records three stories in which the Aryavamsa 1s
i M reforred to - the first is of a Thera from the Kuddarajja Province going to
- % Vihgra called Mahdvapiz¢ in Malidgama in Cevlen to listen to the preaching

of Ariyavamsa, which was an annual ceremony of the place at the time— - AEEhe Sutta is generally referred to as the Arvivavamse—Ilineage or tradition
Y Anusamvaccharain arivavamsa-dhamma-desana pa ,.___H,,,.“,.&m:. Further Eo story “,. age (vamsa) of the noble enes (arrvai—and sometimes also as the Maha-
4 tells us that multitudes wssembled there cven from distances to listen to - 3 Wpvamsa Suiia.?7 But in several instances we conie across a long na
©° this sermon. The second is that during the reign of Dubbitthi Maharija L - . "is analytical and descriptive of the Sutta, c.g QaEﬁaﬁiﬁaw%&qmm*

grama-mala-ar;varamsa,”® meanming ° The Creat Asiyeramsa which

PWhat this popular and mpatant Arivavamsa was can be decided upon
._,,_ﬁw._.._umEFm the references.

.....u_.

.whom I have not been able to identify) the driyar %:ma was ?o?:o& Once

- . ) S
5> cverv six months ot Udumbara-maha-vihara A,_HEg:mmEi and pecoplefk ) . | o . . |
ke y - . _ N B ..H.mm contentment 1n the four requicites and delight in meditation.”
L. asgembled there from within four yojanas and claborate preparations weregk™ &8 .ﬁnmﬁm this long n: . » Lt . - .

. . L i 3q - | C 1 . L . - S _ € 1S 21ven witn a sipgnt vartatien . ) 7\ _
i made for the festival—mahantam puajavidhdanam. The third instance is thatiR . 7 ¥es oo atupaccavasantosa
: L ] L. 3&?&%&33@3% am mand-anyaramsa. falifadam.?9  In the Visuddhi-
% of the preaching of the Ariyavamsa as a festival—Arivavamsa-desana-nicne it appears Catup o .  Vasuda

Pl m ' , i . b s Lalinpace avasantiosa-ohaiandyamada f 3 1 -1 V1A (T -

M vattamane—at o Monastery called Avivakara Vihdara near kKumbalatissa N dramadaifakam mahdi-ariyva

___.....__a@iaig

.._
N 4

- Pabbata.

r......w.“ In the Visuddhimacea, under the discussion of Pindafpdlikanza, the ﬁmwmm ge 1n the Disuddhinagy g 1 also con itains ﬁir:ﬁ 1s obviously an
Arivavamsa 1s referred to as a convenient instance of a sermon ! There are ?o the contents of the Sutta A bhikikhu purein conduct on account
three grades of those who practisc Pindapalikanca (living only by begoing). JEr JHEE amE:mﬁ virtties, having establiched himself in the three ancient noble
The First Grade Observer does not accept any invitation.  The Second Grodefl ...._,._+.h..q_..__ will become fit for the attainment of the fourth noble heritage,

_r Ohserver accepts an invitation only for the day whereas the Observer of thefl s M.N;m delight in meditation—pcerane arviva amsaticye pahittnava catie-
Third Grade accepts both for that day and the next. The two lotter do noti N \avanaramatascnikalassa Aviyavamisasse ca aihi-amaraho bhavissati.3!

| c¢njoy full {reedom while the First does.  To prove this, Buddbaghosa adduce h. e story of Naga Thera of Blataragama found in the Mag%iima Com-

| an instance. Without any previous reference, he savs: Lkasmim kira gamé also helps us to fiv the Sutta. During the Candalativa ???m

. , L._.m_ms of Vattacaminl {29-17 B.C.) the Thera's sister, who was a nun

21. A.A. I, SSH.B. (1923), p. 3506, 4 B him a share of her Pinpdapata.  DBut he vefused it saying that he ﬁ..o:i

_r 22. Tbid. p. 385. Bl easy in his conscience when he preacted the Fivavamsa (Arivevamsaim

23. Rsv. 11, Col. BIL. 2464, pp. 4, 183, Tgo.

24. The so-called Nagamaha Vihara on the bund of the Yodaviava (Giant’s Tank)

on the Tissamaharama-Kirinda Road. The Ven. Gantgama TEL ara Navaka Ther?
S:u H.;.an incumkbent of Tissamaharama, informs me that the present Nagamaha Vihara
. a misnomer, and that it is the old Mahavap: Vihira of the Rasavdahini. H. 1. Amara
no_ﬂma late Muodaliyar of the Magampatty, it would appear, had given the present namn®
to the Vihara under the wrony :ﬁ?:nﬂoz that it was 1he old .7&1.@3@:9 MJ:LHE _T_JH,_.M_.
word yada (P. yodha) as used in Sinhalese has two meanings : ?.v “warrior,”” (o) Dig. ]
\Where it means ‘“ bie ’ the word vdda is interchangeable with “maha’ (P, maha:. S
the present Ydadaviva might have been the Mahavapi or Mahavava of old after w hich t i
Vihara was named, 1

Vsm. P.T.S., p. 06.
E.g., Vam.,, PT.S., p. 66,
Eg., AA. 11, SH.B. (1931), . 487

..mw..m; AA. T, SSH.B. :cmwf Pp- 385, 386 {twice).
A A, I, P.T.S. , P 10

d.v.E._ﬂ..w_).w; .
B Ihid. p. s0.
g.hﬂ.. AU_D._. ﬂHﬁaﬂw. Hu. _w.m__n.

(2
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in

___“M_maoca sections of the Sutta are as ifollows :

. .  n . . . . 1 . . L
A1 D fter the f: 1t he now maintained himseif by eating ingg , . . . .
kathayamano) aiter the famine, 1t he Y 5 B A bhikkhu 1s satisfied with whatever vobes he gets, praises the value

_. of contentment 1in whatever robes he obtains, does not commit
p- - any impropricty in order to secure robes, nor does he exalt himself
or look down upon others on account of his possession of this
quality of contentment. >o 1s he with regard to

from a bhikkhuni.s3

There are two satirical references to the Sutta in the Jafala Comuientary
RBoth references are to a Thera named Upananda Sakiya who was notorioy
{for greediness and hoarding things. He used to pretend to .ﬁmmmiwwﬁw i he
»1ssa retreat in several places during onc and the same scason in order to g
o share of the gifts offered at each of those piaces. But he would preach te
other bhikkhus the TPath of Noble Hentage (.1 rivavamsa) which expoung
ent  in  vequisites— Paccayasantosedipakam  arvvavas)sa pati beda

) Whatever food he gets, and
}mv ~Whatever lodgings he 1s provided with.3®

W44) The bhikkhu takes delight i meditation and abandonment-—
bhavandardamo hoty bhavanarato pahanaramo holi pahanarato. But
on account of this quality he does not exalt himself, nor does he
look down upon others.39

contentm

kathest.
Finally, we find in the Angutiara Commentarys> a very interesting stony

| ) .. : .\ i . .1 .“ U . . . e AT 1 N m d._... o .. ,_ “ ;. " »i_ _I_-_ . , . . ._ __.

(already referred to earlierj m w hich the contents and the .L.w memww \a \ th " P N1S, 111 briet, 1s the Ariwvavamsa Sulla, and 1t contains the essence of the
. < haiafo i clearlv analveed A woman labhakholiR o877 11 | - . .

Aviyavamsa Sutta are brictly but clearly analysed : A woman of Ullabhalolugg &pf 2 bhikkhu on whom the perpetuation of the Sasana depends. No wonder

that it 1s so highly commended in the Commentaries and held in csteem

RRl it

bannikd went, with her babe at her breast, {1ve vojanas n A.zdmw to hear th
wawmvww&iﬂw Maha Abhava Thera preach the m“,_w.\.@_iﬂ__&ﬁmmw,maﬁ padd. A ite u_ 1&% the bhikkhus and the laity.
speaking on the first three requisites {civara, cte.: the EES Thera @mw %EE .
to rise, when the woman said @ © The Noble Ones, saying that they Wouk

yBuddhaghosa’s Commentary+ on the Sutta says that by the first three
h the Ariyavamsa, take delicious food, sweet drinke and refreshmnent
liquorice «r' ghee, but they get up just at the point that must

| AMyavamsd the whole of the Vinava Pitaka would be described. and by the
Then the Maha Thera saying < very good, very good, sisier,

*

‘.@,..mym other two Pifakas. Thus the preacher of this Sutta could bring

preac T
. apranree Pifakas to bear on his sermon. The Commesiiavy gives further

c1ich as

u _- r e . . - | | _ _ _ .
elaborated.”  mamguctions to the preacher as to how the bhavanarama-avivaramsa, the
. ey T A A i , ..._..M. + - | . .._ .ﬂaﬂu _ ) P . - r i ) .
_\uﬂmm\ﬁ. L—‘.O n.ﬂmwmac”_, #ﬁwwﬁw\w mv_mwﬁ.wﬁmw.wﬂmh.: (L, ,_MMH@ ﬁ.—@wm.m:r 111 HJDQAH—H#MHA*HHQHA. . m g&. most _.E.WJQH ﬁmws.m one, WT.O.QH_Q ._U‘mur @#BTQ~;$+O&. H_,. wm.@“-m._.ﬁ“_. TW wamﬂﬁﬁ,_ ?Oﬁ“—u
. 9> oA 1. A s " ”_ - e 1y . ETOY O . T d-_ ) ~u L ...:...;_.H p.w..H . i ) i} . . . T _ . . .
This storv scems to indicate that the Avzyavasysa sermon was so popt: - sl the Commentator, according to the Nekkhamma Pali in the Patisam-

.

that even the average woman knew 1t well. i aawmagoa, the Dasutiara Sutla of the Dicha, the Satipettiana Sutia of the

L Ny o Y I | iy Prry . o _u - 3 L . AT . . A . ~ 41 1.
From thesc cxamples it is clear that the Awyavamsa Swuite contains [0Ugg Sggeyma and the Niddesa in the Abhidhamma 4

¥ .#__

* . , v - 'y - p 4 Y 1 2] .r“... .,., .. ik~ _m.vﬂ . - Tt - : : *
principal cections—three sections dealing .ﬁ._;r moi.vm,,ﬁm:_é N requisite .___”._,_,.N__F______.w_,h.w_“_._.__._____m_.zmnmmm:w for giving these detailed instructions to preachers was
and the fourth section dealing with delight in meditation. - P E% because of the fact that the Arvyavamsa Swila was a very popular

The onlv Suttas® that woald satisty thesc requivenients is a Sutta 1oUng SRy _Uoﬁreﬂ;rﬁ:mwm:.mrwﬁag_m Jaity, and that therc was a class of
| i ¥ - h -3 Ta y N Aaroaediove i ..__,_.w_".,.l YET ,w\.‘.‘__ — 2 | ..«ﬂ_, s 9 ~ ry — A qres s Y o 1oy ~ \ - .

in the Uruvela Vagea of the Catikka Nitala ot the Anoulicra Niiava., 9% wmh_ as m:ow&m E.m:ﬁ@:ogu known as Arivavamsa-bhanakes, especially

deals with the four Arivavam:d and secms to have been known by sever@Eugss for preaching this Sutta.42

Avivavamsa, Mala-Arvivavamsa and also Vamsa Sutla, - SV £ 0 Thera of Bhataragama, referred to above, refused food from his

_ _ . - . N = - . L . Ly .

_-___w,_.”_.w?mmm Theri, even in a famine, because the remembrance of this Sutta

._h__ d such acceptance.

pe Majihima Nikaya Commentaryv43 says that the Ariyvavamsa Sutia

B sed by the Buddha with nine epitliets (navahi padehi) whereas the

names .

o
B
L
v
e

"
R 3 a-

S—

' ’ * i
refers to the phrase in the Ariyavamsa Sutta which forbids
d’'—na ca pindapataheln ANeSanan aﬁ%mﬂ_xé_%ﬂam m%m&a&.
ance of food from a bhikkhuni.

33. This evidently
propriety in sccuring foo
“ impropriety ”’ in this instance was the accept

34, J.A. 11, S.HLB. (1928), p. 370.

7.A. 111, S.H.B. (1931), p. 233.

35. AA., S.H.B. (1923), p. 330.

36. Practically the whole ot our Aviyavamsa Sutta with certain variations 1s quO
in the Maha Niddesa (Vol. 11, P.'T.S,, p. 497). The infroductory @mﬁmmﬁmﬁﬂ muiaq.
vocative bhikkhave of the original are omitted. The last .?ﬁ.ﬁ@ﬂ dealing _ﬁa.:_« HEH_.@&.E ﬂ_ nﬁ__
so left out, and h&aﬁwmg-ﬁ.mmxm%mmnm%m-g&&wm%miE____mm__h,_&‘.mmeE.ﬁ is 1nsel

rr

According to the Commentary, gilanapaccaya is included in the pindapata
> I, S H.B. (¥Y931), . 403. s

Hﬁ would be seen that no mention is made of bahanaramatd in the sermons re-
= above or in the Commentaries (see below). It 1s also intevesting to note that
and Cula Niddesas (loc. ¢it.), omit both bhavanaramata and pahanaramata.

E AAIT, SHB. (1031), p. 404.

2" Ibid.

R S.A. 111, SH.B. (1930), p. I5I.

te

is al
instead. |

In the Culla Niddesa (P.T.S., p. 100) also the mﬁu.
Here Paccekasembuddho is inserted for bhikkhu,

avamsa Suita is quoted with cert®
: K .
and gilanapaccaya for bha

variations.
narama. d M.A. L, PT.S, pP. 236.
37. A. Col. (1929), p. 204. | 65

64



UNIVERSITY OF CEYLON REVIEW THE SIGNIFICANCE OF «ARIYAVAMSA "’

Chachakka Sutta was praised with eight, and the Maha Satrpalthana with 2:_

SeVell.

__..._.._._,.__%.,iéﬁmr sums were by no means small at the time. At Udum-
_ _m-SrmE. 1t was held once every six months.
fBm the Tonigala inscriptions we learn that a bandsome grant was
H .2 ﬁoﬁmo: named Devaya, the son of Sivaya, a member of the ¢ Board
& dsters,” with the stipulation that the capital should remain unspent,
Eﬁmﬂmmﬁ should be utilized for providing meals to the monks at the
m<m§ Monastery (situated, most probably, at the site of the present
near Vavuniya) for the purpose of ““ conducting the Ariyvavamsa.”
_ ription definitely says that it had to be done on “ the t12th day of
: jght hall of the month of Nikini during every rainy scason "’— 1’ anaya
e alovasaht Nikamawiya-cada pupamasa dolasa-paka-divasa.

:m SE.Q bhikkhus who undertook the vassa retreat during the rainy

....... 5 ﬁ.. ._

ﬁﬁ Gavaravila- Angana used to preach the Ariyavamsa once a fortnight

i 5 Batha days.’* Lven the Sakivan Upananda, that impostor, went
by m_: reaching the Ariyavamsa during the vassa season.s?

Buddhaghosa in his Visuddhimaggas records a touching storv in whig]
the Arivavamsa is mentioned as an example of austere practice for strict-liviy
UEWW:W? b young boy enters the Order and leaves for Rohana for study
After long vears he pays a visit to his home monastery and spends thre
months during the vassa season in the room built by his parents, receivin
their hospitality. But his parents did not know that 1t was their own son the *is
were attending on, nor did he reveal his identity to them. It was only «fte é@
he had left the village for Rohana that they came to know who 1t was, ang _..
then his mother, moved with a great religious devotion mingled with Eogma
love, turning towards the direction in which her noble son had walked, sa
with hands clasped in veneration. ‘* Methinks it was a bhikkhu like my so
that the Blessed One had in mind when he preached the Rathavinita, Nalakd
Tuvataka and ‘Catupaccavasantosa-bhavanaramatadipakam Maha- Ariyavams
patipadam.’

. | | a we consider the fact that even today, during the vassa retreat,
In the Dhammapada Commentary+s the Buddha is reported to have saifiy _._,__m.:__._“.a:m to the traditional practice, bhikkhus become more rehigious-minded,

that he had chiefly Maha-Kassapa in view when he preached the Candopam Wthe Uposatha ceremony more regularly, and preach to the lay devotees

patipada and the Ariyavamsa-patipadd. Now, Mahd-Kassapa is Emmz..% xﬂ. _.w_;zmsﬁﬁ it may not be wrong to conclude that the Ariyavamsa was
as the example of an ideal bhikkhu. The Majjliima Commentary4® mentior bl . regularly during the vassa season. This is not to denv that it
the Maha-Aviyavamsa Sutta in describing the greatness of Maha-Kassapa -

| ’w @iave been held during other seasons of the year according to the wishes
whom were found the virtues enumerated in that Sutta. Ilsewhere m t
same Commentarv4” the Arivavamsa Sutla is referred to as one of the fe

,_, ,.,.,E&o performed the celebration.
Suttas preached bv the Buddha on his own initiative (atlajhdsaya).

The Sutta was considered so important that its recital was accompanie ﬂmm a festival which required a considerable amount of expense.
by a festival as already mentfioned, but it is not quite clear i-:@. .Bm&m and quarters had to be provided for the bhikkhus who came
there was a special period of the year for the celebration of thytSesances and stayed at the spot for a few days, and temporary sheds,
Ariyavamsa festival, and if so, what tbhat period was. The m,\\aa%»% _.,h m& to be put up to shelter the multitudes that came to hear the
mjﬁﬁ:gigmﬁm:mﬁm?frm;ﬁZmrmmmgm‘;mf@éemﬁmaS,m? e chd q.h

¥ fact that kings and ministers and many other well-to-do persons
ma generously towards the ** performance of the Ariyavamsa proves

annually, and that both bhikkhus and laymen came even from distant proving f., 2 1S SOme reason to suppose that the Ceylon tradition was a conti-
to hear it. FEven at the Devagiri Vihara (Labu-ata-bidiidigala in the Norgges ;:.“,,. the Indian tradition which was prevalent in that continent during
Central Province)49 it was held once a year (Ana havajarana), and for \.: f €. In this connection the mention of Aliyavasdni in Asoka’s
purpose Sirinaka, the son of a Minister of State, and Natalavitiva y) g Edict is of Interest. In this inscription, addressed to the Sangha,

another important person, had deposited 100 kahavanas and 20 kancvd Pommends to the Brethren and ~isters of the Order, and to the lay

*m either sex, frequently to hear and to meditate upon seven selected
ﬁrm Pali Canon, among which Alyavasini is included. Opinions

44. Vsm. P.T.5., p. 93. _ |
45. Dhp. A. II, P.T.S,, p. 16g. fl.
46. M.A. I, P.T.S,, p. 246. e

47. M.A. Col. (1917), p. 13. . :. I, SH.B. (1923), p. 38s.
48. TRsv. IT, Col. B.E. 2464, p. 4. IR A. IT, S H.B. (1928), p. 310.
49. FE.Z. TIJ, pp. 250-251, - 111, SH.B. (1031), p. 233.

. IIT, ﬁ. 172 ff
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differ as to what this Aliyavasani actually is.53 T am inclined to believe,
Kosambi, Lanman and Bhandarkar, that it is the same as the Arnyeov
Sutta referred to above.st Thus, perhaps, the tradition of olmv?ﬁ:x
Arivazamsa may have come from India to Ceylon where it flourished

centuries. |
It is not vet known when and why the Ariyavamsa festival fell from favg ik
But even today it is not altogether forgotten in Cevlon. The Sanclar
sadhucarivava which was written 3\ b%:g:v adde Muhandirama who tived
Kandy during the rcign of Kirt: Sri Rajasimha (1747-1780) mentions thy
Sinhalese Sanne (paraphrase) to the Arivavamsa Sutta was written by Dimj
vattec Unnins?, a pupil of Saransnkara Sangharaja.ss |
There is an edition of the Arwavamsa Suita and its Pali Commoentf .,
along with an old Sinhalesc Sanne which was published in Colombo i 18&
This, most probably, judging by the language, is z:o same as Baminmvag
Unnansé’s work referred to above. A notice at the back of this edition s
that ‘“ the Ven. Payvigala Sirisumana Tissa Thera, HJ,HQ.E_ of Vijavinan§
Pirivena, Galle, taught this Sutta to his pupils and causcd them to prea L
it daily.” .N
Quite recently, at a newly discovered cave-temple near Gurulabalida ._ I
Pasdun Koralé ii. Ceylon the Aryavansa Sulte was _H.,_,.Em&.._m& inr sever:! ﬁ_mw in
during the vassa (rainy scason) festival. Such instances serve to show th n_s
the memiory of this ancient festival is alive even today m ﬁwﬁ__ Www. San,
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53. R. Mockerji's Asoka, p. 118, n. 4 Rhys Davids thinks itis in the Saxglt: m
>f the Dicha: Dharminanda Kausambi and Lanman: A 1L p. 273 Flultrsch tal
the ewpression to mean * aryavainsain.”

Paranavitana says: E.Z. IIL, p. 183, n. r: “ This has becnt identified by
Davids with a section of the Sangiti Sutta of the Digha Nikaya and by D. K. Blhandal
with Anguttara 11, 23. DBut the Anyavamsa Eﬁsﬁﬂmﬁ_. in Cevion writings seems 10 B
been different from cither of these two, as the above guoted story of QS Rasovdaliint

that it had a widanakatlia, whercas the two %wﬁw identified with Asoka’s Ariyavael
have no such scction.”

Every 1ali Sutta has a nidanakatha, an introductory paragraph, beginnmng |
evam me sutam, which tells when and where and by and to whom the Sutta was preach
The Nindanakatha referred to in the Rasevdline story need not be anything more t.,_mu A
existent introduction to the Avivavamsa Sutfa which says that 1t was ?.omm 1 by
Buddha at Savatthi in Jetavana in Anathapindika’s Bompmﬁ:# Some @Emama a,_:
of the Anguttara Nikava do not contain this introduction, since the introducticn 10
first Sutta of a serics is made to serve as nidanakatha to the subscquent Suttas preat
at the same place. Bat the 1898 edition of the drivavainsa Sutla relerred to later ig

article does contain the windanakatha in full.  Ordinarily, when=g sermon is preacheq
an important occasion, the preacher elaborates this introduction with details T:B
Commentaries, such as the Jatahatthakatha |

54. Usually found in the Masculine Gender as Catlaro Aviyavamsa, but somo :
in the Neuter too: Catlavi Aviyosvamsani (Patisambhidimagga 1, PT.5., p. 84)-
aliyavasani in this Idict.

F i

53. Sangiarvijasadhucavivava (19i0), p. 34.
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