Padalanchana at Anuradhapura

(956—972) * restored the beautiful temple of the four cetiyas in Pade}—

Jafichana which had been burnt down by the trocps of the CholaKing. 't
To the average Sinhalese Buddhist of today, Padalafichana wculd conncte
one and only one sacred place : that is the Footprint on the summit of t_hc
mountain called Siripida or Samanola-kanda in Sinhalese, Sumana-kiita
or Samanta-kiita in Pali, and is generally referred to as Adam’s Peak .by
European writers.  The Footprint on Siripada is vencrated by the Buddhists
of Ceylon as one of the sixtcen great places hallowed by the Buddha in
this Island ; it occupics the fourth place in a sct of three Pgli verses enume-
rating these shrines, often recited by the faithful in their devotions, the
first Jine of which runs: Mahiyanganai Nagadipari Kalyanan Pada-laiichanam.
Another well-known Pali verse includes it among four Footprints Jeft
by the Buddha at places widely separated in the Buddhist we rld, th‘c other
three being one each on the banks of the Narmada river, or: the Saccgbad_dha
mountain and in the city of the Yonakas.2 The Feotprint on Siripada-
kanda in Ceylon bas been held in great vencraticn by the Buddhists cf
Burma, Siam and Cambodia frem the twelfth century up to modern times.

TI—IE Ciilavamsa, Chapter 54, v. 44, has recorded that Mahinda IV

The Chronicle does not, in this place, refer to the Padalafichana of
the Sumana-kiita or Samantakiita, and such an identification on the evidence
of modern usage docs not seem to accord with the statement that the shrine
or shrines restored by Mahinda IV were previously burnt down by Fhe
troops of the Chola king. The Chola invasion referred to is that which
took place in the reign of Udaga IV (946—954) when Pardntaka I despatched
a poweful army to Ceylon, with the object of gaining possession of the
Pindya regalia which were left with the Sinhalese king in the reign of
Dappula III. The Chola army succeeded in capturing Anuradhapura,

1. Jhapitarm, Cola-rdjassa balena Padal@ichane

Catunnarh cetiy@nain, so ramaniyari gharam aka
This verse can be understood to mean, as in the above translation of Geiger, that there was one
shrine for all the four cefiyas. It is more likely that the author meant “a shrine for cach of the four
cetiyas.
2. Yari Nammaddya nadiyg puline ca tire

Yariv Saccabadha-girike Sumandcalagge

Yarh tattha Yonaka-pure munino ca padan

Tari pada-ldfichanam ahary siras@ namdmi.
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but did not achicve its main purposc of gaining possession of the Pindya
regalia, for Udaya IV fled with them to Rohana. The Chcla army pursued
the fleeing monarch, but the Sinhalese recovered from the shock of the
enemy’s first offcnsive in time not only to check him before he reached the
fronticrs of Rohana but also to force him out of the Island and to launch
a counter invasion of the Chola dominions, where he was compelled to
disgorge the loct that he had taken from Ceylon.? Siripada-kanda is within
Rohana and, if the Chola army did not cnter that principality on this
occasion, they could not have destroyed a shrine on that mountain.  Even
if we werc to arguc on the ground that the Peak, being close to the frontiers
of Rohana, might have been reached by an enemy who is stated te have
failed to penctrate into that principality, the Peak itself, or the wilderness
at its foot, was not the type of terrain to which a king in fear of any enemy
would have fled. Tt was in pursuit of Udaya IV that thc Chola army
might have entered the Peak wilderness, but the Badulla pillar-inscription?
furnishes us with evidence to indicate that it was to the districts around
Mahiyangana that the Sinhalese monarch fled to clude Parantaka’s army.
And it is not necessary to march by the Peak to arrive at Mahiyangana
from Anuradhapura. Morcover, a gencral operating in a hostile and
unfamiliar country would scarcely have undertaken a campaign in such
terrain as the approaches to the Peak, and given hostage to Fortune by
making himself easily vulnerable in guerilla warfare by the forces of that
country acquainted with the topography. If the Cola forces did not
penetrate to the wilderness of the Peak, they could not have burned a shrine
connected with the Footprint (pada-lanchana) thercon. The shrine of
the Footprint which the Cholas burnt down, and which was restored by
Mahinda IV, therefore, must have been somewherc else.  These or similar
considerations must have weighed with Geiger when he, in his translation
of the Ciilavamsa,5 refrained from making the possible identification of
Padalafichana with Siripida-kanda, and contented himsclf with pointing
out the only other referenceé to this name in that chronicle, which states
that Vajira, the wife of Sakka-senapati, ‘ had a home built in Padalafichana,
and granted it to the bhikkhunis of the universally reverenced Thera School.”
The Peak is hardly a place for the cstablishment of a convent for nuns
who, according to the Vinaya rules, arc prohibited from having their
places of residence far removed from human habitations.”

Calavamsa, LI, vv. 39,

Epigraphia Zeylanica, Vol. 111, pp. 784

Part I, p. 182, footnote 5.

Cizlavamsa, chapter 52, v. 63.

- Vide, Dhammapadatth akathd, P. T.S . ed. Vol. II, pp. 51, 52. The Vinaya Pitaka, P. T. S. ed.
Vol. I, p. 278.
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Thus, these two references to a Padalifichana in the Ciilavamsa, in
themsclves, contain cvidence to show that Sumana-or Samanta-kiita was
not meant by them ; but they do not indicate where in fact this Padalaichana
was. The cvidence necessary to identify the Padalifichana referred to in
thesc two contexts of the chronicle, is forthcoming in the cld Sinhalese
glossary to the Mahabodhivarisa (Mbg.), a text ascribed to the Polonnaruva
period, but for which the tenth century would not be a date inconsistent
with its language. The Pali Mahdbodhivarnsa,8 in the scction named
Mahavihara-patiggahanakatha, gives an account of the legendary visits
to this Island by the four Buddhas of this kalpa, mentioning in particular
the spots hallowed by cach of the Buddhas spending a few moments seated
in meditation thercon. The account of the visit of Kakusandha, the first
Buddha of this kalpa, ends with the statement that the Teacher, after hal-
lowing the site of the future Thaparama, and after preaching the dhamma,
proceeded to the terrace named Ratanamalaka, rose mto the air from that
site, and returned to Jambudipa. The Sinhalese gloss explains Ratanamalaka,
not only by giving the Sinhalese cquivalent of the name, Ruvanmaluyehi,
but also with the comments :  He din satara-Budun pada-lasa  padum-dese
tmaha-sd-tinhi,® * that is at present the sitc of the main cetiya (stiipa) in the
shrinc of the Footprints (padalasa) of the four Buddhas.’

Konagamana, the sccond Buddha of this kalpa, is said to have hallowed
the same spcts as did his predecessor. He likewise terminated his tour
of Anuradhapura at the future Thiiparama, and rosc into the air for the
return journcy from Sudassanamalaka to the east of the last mentioned
place. For Sudassana-malake, the Mbg.10 has the following gloss : Sudasun-
maluyehi, he din Padalasa padum-desen devana maha-sé tin, © at the Sudasun-
malu, that is at present the sitc of the great cetiya which is the second from
the cast at Padalasa.” The corresponding account of the visit of the Buddha
Kassapa ends with the statement that the Teacher rose to the air for the
return journcy from the Somanassa-malaka, which, too, was to the east
of the site of the future Thiiparama. The gloss in the Mbg.!! for Somanassa-
malake is Somnas-maluyehi : he din Padalasa pidum-desen tun-vana mahasi-tin,
“at the Somnas-malu, that is at present the site of the great cetiye, which
is the third from the cast at Padalasa.” The historic Buddha, during the
last of the three visits he is believed to have paid to Ceylon, rese tc the air

8. P.T.S. Edition, pp. 126ff. This account corresponds to Mahgvarisa, XVI, vv. 75—165 and I.

9. Mahdbodhivarnsa—granthipada-viverapaya, edited by Sri Dharmardama-Nayaka Thera, 1910

p. 131
10. Op. Cit., p. 131.
11, Ibid.
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f* for the return journey after spending a few moments on the site of the
future Sili-cetiya. The gloss of the Mhg. on the word Sila-cetiydtthane
of the Mahabodhivamsa is Sala-si-tinhi du, hé Padalasa satara-vana kitda
dagiba ya,'2 © also at the sitc of Sala-si; that is (at present) the small fourth
dagiba at the Padalasa.’

The Sinhalese word padalasa, in the above extracts from the Mubyg.,
is the exact cquivalent of the Pali Padaldichana. At the Padalasa, accordi;lg
to the Mbg., there were four cetiyas, cvidently built respectively over
Footprints left by the four Buddhas of this kalpa. The Calavansa states
% that, at the Padalafichana, where a sirrine or shrines were restored Iy Mahinda

IV, there were four cetiyas. It is thercfore reasonable to take the Pada-
laiichana referred te at Ciilavamsa, LIV, v. 44, as identical with the Padalasa
of the Mbg. Three of the cetiyas at this Padalasa (Padalafichana) were
believed, at the time the Mbg. was written, to mark three legendary sites
- which arc definitely stated in the Mahabodhivansa as well as in the Mahd-
vamsa, to have been te the cast of the Thiiparama. A shrine here might
well have been burnt down by the Chela troops in the rcign of Udaya IV,
for they occupied Anuradhapura and also consigned to the flames the
Temple of the Tooth, the Dhammasangani House and the Mahapali within
the city (Ciilavamsa, LIV, v. 45). The Padalafichana referred to in the
Citllavarhsa, LIV, 44, was thus situated to the cast of the Thiparima. The
other reference in the Ciilavamsa to the Padalafichana, as we have seen,
informs us that a residence for nuns was established there. A site to the
cast of the Thiiparima would not have been inappropriate for a nunnery.

Three of the four Footprints to the cast of the Thtparama werc left
by the three previous Buddhas rising to the air from that spot. Mihintale
is also culogised in the Mahabodhivamsa'3 as being sanctified by the Foot-
prints of the threc previous Buddhas. According to the Mahavanmsa, it
was on this hill, known by thrce other names in these mythical times!4,
that the three previous Buddhas alighted on their visits to the Island. The
ancient belief thus seems to have been that an indelible impress of a Buddha'’s
fo_ot would remain at a spot from which he rose to the air or to which he

~ dlighted. In these actions, greater pressure would naturally have been
pexerted on the ground by the feet than in normal walking.
| ——

12. Mg, op. aTt., p. 132.

AN :3. * P.T.S, Edition, p- 117.  Tinnari pubba Buddh@nam padalaiichanapavitte Ambatthale.
4. Mahavarinsa, XV, vv. 62, 96 and 131.
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The Mbg. also places to the cast of the Thiparama the site of the
Sila-cetiya, which, according to the faithful, has the honour of being the
piece of ground in this Island on which the Buddha trod for the last time.
The Mahdvarisa (XXXIIL, 24) informs us that a Silathiipa was founded by
Lajiitissa (circa 119—110 B.C.). to the cast of the Thupiraima We are nct
told bere that this monument was built over a Footprint of the Buddha,
but the location of the Silacetiyals to the cast of the Thiparima by the
Mbg. would justify us in the assumption that the stiipa was built to mark
a spot believed at that time to have been the last at which the Buddha
sat in meditation on the third visit. The Dipavarsa (XX, 13) also credits
Lajjitissa with the construction of the Silithiipa, without, however, stating
where it was. There was, however, no unanimit y in ancient times about
the identity cf this Silacetiya or-thiipa. The devotees of Mihintals, it
appears, were not content with that sacred hill having the Footprints of
the previcus Buddhas only. For we are told by the Pitjavalilé that the last
place hallowed by the Buddha on the third visit to this Island was
Maha-sala-siiya  (P. Mahi-sila-cetiya) at Mihintalé. The existence, in
ancient times, of a Sila-cctiya at Mihintalé is attested by the Mahavarisa
as well as the Habarana rock inscription of about the fourth century.1?

A third Sila-thapa of an early date is referred to in the Dipavansa
(XIX, 17) in a verse which has not yet been satisfactorialy interpreted.
In recording the cstablishment of the Abhayagiri Vihara by Vattagamani
Abhaya, this chronicle says :  Abhayagirim patitthapesi Silathapanm cetiyam
antare. Oldenberg’s translation of this half-verse is: ‘He crected the
Abhayagiri (monastery) between the Silathiipa and the Cetiya.’18 The
use of the word antare in this verse, following a noun in the accusative case,
is parallcled by Dakkhina-viharam antare at XXII, 58, where antare clearly
means ‘in’ or * within,” not ‘ between . Silathiipaiv as well as Abhayagiri
are objects of patitthapest. The translation weuld thus be :  “He esta-
blished the Abhayagiri (monastery and) the Silathiipa which is within
(its) cetiya.” What the text connotes is that Vattagimani built the Silacetiya
which forms the core of the Abhayagiri Digiba, the huge pile built encasing
this being the work of later hands. As the ancient belicf was that the
Silathiipa marked the site from which the Buddha rosc to the air to return
to Jambudipa from Ceylon, and thus reccived the Footprint of the Master,

15. ‘Sila~thtipa’ and ‘ Sila-Cetiya’ are synonymous.

16.  Pdjavali, cdited by Bentota Saddhatissa Thera, 1953, p. 708.

17.  Mahavarisa, chapter XXXIV, v. 31 ; E. Miiller, Aucient Inscriptions in Ceylon, No. 61. See
also Annual Report of the Archacological Survey of Ceylon for 1951, p. 22.

18.  Epigraphia Zeylanica, Vol. 11, p. 217.
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:Llch_ an mterpretation of the gbove verse would accord with the claim of
t_c nn?altg of the Abhayaglr_l Vihdra, recorded by Fa-Hicn, that the
stipa of this monastery was built over a Footprint of the Buddha.19

o e It woulda_of course, be an invidious task, particularly at this distance
ime, to a Judxcatc between the claims of various religious instituti
for th.c possession of the Silathiipa. The shrine of this name With‘ 101115
.estabhshments which acknowledged the authority of the Mahéii?l t_1€
was lgc:ﬁtcd, according to the Mbyg., at the Padalafichana to the cast ofltalm
T].mpafal‘l‘m. ‘The only ancient stifpa at present to be seen to the east :;’
this Dagiiba is that now popularly, but erroneously, believed to be th
shrine crected over the ashes of Sanghamitti-theri.20” This s cvidentl ¢
the Sllathupai for it is not built of stone. [t may be one of the four cyz"nOt
at lthc ﬂPadalaﬁchgna. The reference to three of these monumcnislygi
;na z(lzi-SS, g]:c;E aﬁyas, was 'Probably In comparison with the fourth, which
s called a kuda (s.mall ) dagiba, and not on account of their actual size. T}
remains of the Silicetiya and the other two cetiyas might well have b n
cleared away when the site came to be used as the cremation ground for (t:flrcl
abbots of the B§—tree temple in modern times. No thorough investig-
atlonsl on the Site are practicable due to the presence of the monum 1gt
(alu-vihares) built in memory of these dignitaries. It is also not jm oss?bllS
that the four cetiyas of the Padalifichana at Anuradhapura were fuftl te
the cast, and that their remains had to yield place to the bungalo ICff .
medical officers erected by the Public Works Department. srows for

Yan kin ci samudaya-dhamman, sabbar, tar, nirodha-dhanman |

S. PARANAVITANA

19, eal. ;
gallmgel Beal, Buddhist Records of the Western World (Boston, 1885), Vol. I, p. 1xxiii
: cal, e . 5 , Vol I, p. Ixxiii.
>anghamittd’s body, taken out of the city by way of the castern side of the Thiparima

dma-puratthato ithin si
The cetiy -p 0), was cremated at a spot within si ght of the great Bodhi tree (Mahdbodhi-padassite)

4 1n her honour was bujlt where her body was cremated (Mahgvarisa, XX, v. 52).
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