Some Corrections of Geiger's Culavamsa
Translation

(Continued from Vol. VIII, p. g6).
H. LX,xx. Elakatthambhaka isrendered as *‘ threshold pillar . Thres-
C hold pillar is estkatthambha but not elakatthambha. In the MS. belong-
ing to Ambarukkharama 1 read phalika instead of claka. Phali-
katthambha is a pillar made of crystal, which is preferable to the reading in
Geiger’s text.

ER)

12. The rendering of narakinpam as * filled with people” is correct.
But as an attribute of a monastery it seems unsuitable. Geiger bimself has
doubted its correctness and has given a note. If it is to be taken as nira-
kipnam (= not crowded with people), every thing is in harmony.

54. Viharabhayacaritia-bhedinimi mahisisn sakam 1s rendered as ‘* His
own Mahesi who disturbed the peaceful life of the viharas”’. What is meant by
abhayacaritia here is, I believe, the safety of the criminals when they were within
the viharas.

Gahayitvda galamhi in the same verse is rendered as ““had her led out
(intothe town) with anironcollar . Inanotehehasgiventheliteral meaning,
“by having her caught by the neck’’, which is preferable.

84. Selantarasamahamhi rajing rajinikald kavesi c@rupasadanm is rendered
as “‘ in the Selantarasamiiha- (-vihdra) she, created Queen by the King, erected
a beautiful, lofty pasada”’. There is no pronoun indicating the queen, in the
text. Instead of r@jind rdjinikata the Sinhalese Ed. has r@jino rajini saka
(= king’s own Queen), which is very clear and free from grammatical errors.

Ch. LX1I, 53.

Pilesum sakalam lokam uddharant@ dhikari balim
ucchi, va ucchuvante te khinatosa dhanesino

The words kliznatos@ dhanesino are rendered as ** In their insatiability and
money lust ", I take the first word to be kkinakosd (= who had their stores
of wealth exhausted), though there is no support from MSS. for that reading.

=13

73,  Anaithe wimitarh ndma parivattamh ti sabbathd’, iti vattabbatam
w'eva, is transiated as ‘‘* What is based on wrong speedily changes’, this
proverb was by no means true of the land of Lanka at that time . The Sinha-
lese edition of the text has:

Anatthe nicitda nama parivatianti sabbatha
i vattabbalafi-fi-eva yatam Lankaialam tada.
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believe this to be the correct reading the translation of which should stand
as: The proverb, “ What is earned by unjust means changes speedily ”’, was
true of the Island of Lanka at that time.

Ch. LXII, 11. Devardjaghare seyyam kappayi silasamuvulo is rendered
as ““ he camped one night in the temple of the King of the gods, observing the
precepts of moral discipline ”’. The word ‘‘ camped "’ perhaps may be used
for a king with his retinue. But in this instance the king has come there after
handing over the whole administration of the kingdom to his ministers. In
a note on this passage Geiger has stated that Sakka was meant by the word
devardja. Surely it has that meaning ; but we see nowhere in Ceylon shrines
dedicated to Sakka. The Sinhalese are accustomed to call any deva by the
epithet divyarajayo. So this shrine, where the king slept, must have been one
dedicated to Visnu or some other deity like Natha or Kataragama.

Ch. LXIV, 2. Vajirapamorupaiiiia is rendered as * lightning-like
intelligence’’. 'When compared with intelligence vajira meansnot ““lightning ”’
but ‘“diamond ", because it cuts through everything.

Ch. LXVI, 14. Amhddisanarm puttanam atthitam nama (kevalam) is
rendered as: ‘‘For sons such as I am is there not but one thing to do .
Geiger has separated aithitam into two words atthi and tarm. This is not a
sentence with a final verb, but only a phrase which stands as the subject of the
sentence, which covers the 14th and the 15th verses. It should be translated
as: ‘‘The existence of such sonsas 1 am”

28. ““ Pane pariccajiss@ma wmayanm e nalthasambhave
ity tena sah’ayatd bhatd bhayasamakula

is translated as: ‘‘* We must give up our lives if he benefits thereby’, thought
the soldiers who had come with him, and flurried by fear all . . .  Geiger’s
text has ten’atthasambhave (= tena + atthasambhave) instead of (fe +
anatthasambhave. His translation is correct according to his edition. Accord-
ing to my correction the translation should stand as: The soldiers who came
with him saying : ' We will give up our lives when you are in danger”’, became
frightened.

87. Tikkhaggapadam Gsajja vatin kantakabhimsanam is rendered as:
{" When the soldiers) reached the enclosure consisting of terrible briers full of
prickles from top to bottom ”’.  In a note on the same he says: ‘“ So I under-
stand tikkhaggapada, where the top part (agga) and the foot end (pada) are
sharp . Vatiis a fence. Tikkhaggapada means ‘‘ having sharpened tops”.
So that was a fence or enclosure made of sharpened stakes. And what more ?
This fence was kangakabhimsananm — terrible because of the prickles (inter-
woven with it).
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104. Disantabhimukhe dise is rendered as: (‘‘ chased the whole of the)
enemy to the world’s end . In a note he has explained disanta as *‘ the end of
the firmament ~’. Disanta simply means direction ; there is no great difference
between disd and disanta as there is no difference between sutfa and switanta,
vana and vananta.

108.  Vimuiic'asin kara ratta-sambaddham jalasekato is rendered as ‘‘ he
cleansed by the pouring over with water the blood stains from the sword and
the hand ”’. His text has Vimuccisikard instead of vimusica + asim kard.
The prince’s hand was stuck to the hilt of the sword through the blood of the
enemies that he had slaiu ; so he had to pour water on it in order to release it
from the sword. Rattasambaddham asim jalasekato kar@ vimufict or vimuiica
is the order of the words.

116. Mamam thapetvd ke va'fisie

sants te'vassabandhavo ?

In a note on this Geiger says: ‘' vassabandhave. 1 take vassa == Skr.
vadya as ‘‘ traceable, obedient ’. 'W.has “ kinsfolk . . . on your mother’s side .
It should be taken as avassa, and not as vassa. Avassabandhavo are blood-
relations, the proper word for which is salohit@ ; avassabandhavo has come
into usage on the analogy of the Sinhalese word g1Oedes 51 @03,

131. Visavijja is rendered as ““ mixing of poisons . It is not so, visa-
vijj@ is curing those who are bitten by serpents.

133. Damiladisu nekesu naccagitesu kovide is rendered as ‘‘ Amongst
many Damilas and others, he made such as were practised in dance and song "'.
It is better to take Damilidisu as an attribute to naccagitesi and to translate :
“ those who were clever in various methods of dancing and singing such as

’

the method of Damilas and so on .

150. The text of this verse is corrupt in both Geiger’s edition and the
Sinhalese edition. Therefore the translators of the Sinhalese version have
given a meaningless phrase such as “ %9 SYNCH ¢ Vcdomw Bm
GO GLEBH) WSMEEN eaw B Bd Dnsecnews’ 88 weidw
eme8®53 ', Geiger saysin anote “ W’stranslation is wrong. He has notrea-
lised that fafo rajakulam belongsstilltothe preceding. The Sinhalese translators
S. and B. have overlooked it ’.  Geiger also has missed the real point as his
edition was corrupt. He has: tato r@jakulam ; venakaring madavahing niccasi
kilipadesena visikhdcariyam caram, and has overlooked vena in his translation.
Vena means a basket-maker ; here it is an adjective qualifying an elephant.
Nowhere in the Palilanguage is such an adjective found.  So we must take this
reading to be corrupt. I was able to find out the correct reading with the help
of a palmleaf MS. obtained from Sailabimbardma, Dodanduwa. The reading
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there is: Tato rajakulavena karing madavahing. Rajakulavenakariis an ele-
phant belonging to the royal family. Then the translation should stand as:
““ He (= prince Parakramabahu) too, under the pretence of sport, used to go
about the streets with a rutting elephant that belonged to the royal family,
i.e. to the king ”.

Ch, LXVII, 2.
Udddamo mahiso bhimo diftha-ditthe nighatayam
gande vattitarattakkho tassabhimukha @pats.

*“ Then a terrible buffalo broken loose, that killed everyone it saw, with
rolling bloodshot eyes sprang upon him” is the translation given for this
verse. Geiger has left the word gande untranslated. The Sinhalese version
has it as “ exnyds dE® ¢ Sl guFewy (= having bloodshot eyes
kept on itscheeks). Thereisno sense inthis translation. Both versions have
suffered because the text is corrupt. The MS. from Sailabimbéarama has
cando (= fierce) instead of gapde. With this correction there is no trouble in
translating it.

44. Sakaraii ca yathayathabhiyantam abhighatayi is rendered as: “he
brought down a boar . . . who attacked him as if it were a whole herd”.
Yathayathabhiyantarh cannot have the meaning ¢« who attacked him as if it
were a whole herd ”'.  Yathayatham + abhiyantarh means ‘“ who was proceed-
ing with its herd ”.

46. Geiger’s text has *“ puretaram ettha ents yana’’ ti cintiya, and he has
translated it as: “thinking they came at the head of the (pursuing) army ”.
The Sinhalese edition has: puretaram cte etthayata it cinliya (==thinking that
they have come hither beforehand), which is clear and acceptable.

58. Anasankasammate is rendered as ““ who were known to be courage-
ous”. According to my knowledge andsanka never means ‘ courageous’, but
‘unsuspicibus’. I believe that his text is corrupt ; the word nayakasammaie,
which isin the Sinhalese edition and which he has not accepted, gives a better
meaning than his reading. Wijesingha's translation ‘‘reputed heads of the
five trades ”’ is acceptable to me.

88. Natasatthagamo is rendered as ‘“ who knew the writings of the Master
{Buddha) . He has taken this to be satthu + dgama instead of sattha +
agama. This compound is never used to denote Buddhism but to denote
religion and science.

Ch. LXVIII, 1, 2, 3, 4.

katthamattam and@pajja rajje nevuttakena so
“ vajatte me phalarm nama nihacca ripavo’khile
lokasasana-samvuddhi-siddhisambhatiyam ” 1ti,
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“ attkhuddam p’idam rajjam mama buddhivisesaio
sampannattary papitam hi bhusarm nekasamiddhiya,
anRarajjamahantatiam atiseti yatha tatha
kRhippam sampadayissami iti cintiya . . .

These lines are translated as follows: ““ though now in possession of the
royal dignity, he did not give way to empty boasting (such as) ‘ the reward of
my royal dignity, after the subjugation of all my foes, consists (now already)
in the gain of prosperity and a welfare for the laity and the Order’, but he
thought : It is true, I have by my extraordinary insight brought my king-
dom, although it is small, so far that much init has prospered, but 1 will now
within a short time further it so greatly that it will surpass the greatness of
other kingdoms .

Geiger himself admits that thisisa difficult passage. Hehastaken “ rajatte
me phalam ™ etc., to be “his boasting”. 1t is not so; two aspirations of the
prince are related, beginning from r@jaite up to sampadayissams in the last line.
One of them is: “‘ Thereward of my royal dignity consists in the subjugation
of all my foes and in the gain of prosperity and welfare for the laity and the
Order ”. The other is: I have by my extraordinary insight brought my
small kingdom to prosperity and abundance ; but I will now within a short
time further it so greatly that it will surpass the greatness of other kingdoms ™.
What was his boasting is not explained here ; but the fact that he did not boast
about his small kingdom is stated in the first line.

30. Idonot understand ‘“day’s work fields”” in ** he had the great wilder-
ness cleared and many thousands of days’ work fields laid out ”’. I translate
khettanam nekaviahasahassakam as *“ many thousand acres of fields .

31.  Abaddhavihisampunna-kotthasankinna-bhavato is rendered as:—
““ because the land was thickly studded with granaries full of untrussed rice .
There is no meaning of ““ untrussed rice ”’, in abaddhavihi. This word abaddha
is corrupt in Geiger’s edition as well as in the Sinhalese edition, which has
akhanda instead of this. My correction is @baddha which has the meaning
‘ connected together ’; and this must be taken as an attribute to kottha, and
not to vzhi. Then the translation should stand as: ‘‘ because the land was
thickly studded with a continuous line of granaries full of paddy”.

Ch. LXIX, 24. Kapparavaddhakas are not ‘ camphor producers’ but
‘ camphor distributors . Khuddakasevak@ are pages or boy servants. Sanii-
k@vacard are attendants.

Ch. LXX, 11. Ramucchuvallika is Rambukwella. Dematthapadalthals
is Dematagahagoda.

13. Yatthikanda is Yatikinda.
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54. Madisc buddhi-pusisiiddhi-vikkamatisaye sati is rendered as “‘ though
people of my kind are there, possessing insight, virtue, miraculous power and
extraordinary courage ’. All words in this phrase are in the locative singular;
I cannot understand why Geiger has taken them in the plural sense. This
refers to Parakramabahu himself ; therefore it should be translated as ‘‘ when
there is a person, possessing insight, virtue, miraculous power and extra-

ordinary courage, like myself, (he has nevertheless acted thus ).

122.  Sattusa@mantasisani chatta-ygndavudhani ca is rendered as *‘ the heads
of the hostile officers, the umbrellas, chariots and weapons”. Instead of
chatta the MS. from Sailabimbarama has caffa. Then it means ‘‘ the chariots

’

and weapons abandoned by them ™.

145. Instead of parakkamanikatimhi (= in the neighbourhood of the
scene of heroic deeds) the MS. from S. has Parakkammakantakamhi which
seems to be the name of a locality.

314. Rajanam in the third line must be r@janam (= rdja + anam),
Then rajanarm pitthito katvd should be rendered as: ““not heeding to the king’s
command "’ and not as “ without troubling themselves about the king ", as
Geiger has rendered it.

Ch. LXXI, 4. Pitthipasana is rendered as ‘‘ stone tablet ”’. It is not
a tablet but a natural rock which is flat and not very high.

Ch. LXXII, 18.
Sasamantam pald@pesi senam sesam disodisam
samantibaddhasamrambham abbhakatam va maluto

is rendered as ‘‘ drove with a large force . .. just as the storm wind (scatters)
a mountain of cloud so that its violence is scattered flutteringly on all sides”.
He has taken samantibaddhasararambhar to be an adverb while it stands as
an attribute to abbhakdatam or senam. As an adjectival compound it has the
meaning *‘ the army that was ready for battle from every side ”’, or in the case
of the cloud, ““ which showed the signs of raining from every quarter ”
104. ‘““ Now when this man out of ignorance brought as Sihala sword the

weapon called Jambudipa blade, he spake: ‘That is not the Sihala blade.
Leave this (sword) that could put an end to all the lines of hostile kings in
Jambudipa and bring me quickly the Sthala blade ’ ", is the translation of the
lines :

tenavijanatla Jambudipatatavanamake

anite Sthalasimhi ‘ nayam Sthelapdatavo ;

Jambudi pamhi nissesa-verir@jakulantakarm

etam thapetva dnehi sigham Sthelafativam’.
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¢

The word Szhaldsimhi is rendered here: ‘‘ as Sthala sword . This word
with the locative ending cannot have this meaning. The reading Sthalasiti
in the Sinhalese edition, which Geiger has not accepted, can have this meaning.
Again, he has attributed the phrase * that could put an end to all the lines of
hostile kings in Jambudipa "’ to a sword made in India. If it is so, the Indian
sword seems to be superior to that of Ceylon ; but the king refuses the Indian
one and likes to get a Ceylonese one. In that case the Ceylonese one should
have been the superior and not the other. No one would ask for an inferior
weapon leaving aside the superior one. So this attribute “ nissesa-verirdja-
kulantakar must go with Sthalapatavam, and not with etar .

106. Raja‘* Sthaladipamhi ayudham mama bahuna

gahetum na samaltho’tthi” cintetva savadhadharanar
is translated as: “ In Sihaladipa I am unable to grasp the weapon with my
arm, and looked significantly . . .”” The third line gahetum asamattho 7 in
Geiger’s text has led him astray. A proud king like Parakramabahu would
never say such a thing. What he has saidis: ** There is no one in Sthaladipa
who is able even to hand me a weapon”.

108. Te ubho pi tada katva mahdrajassa ingitam is rendered as ‘* And
these twain carried out the hint of the king’. Ingitamm katv@ has not the
meaning ‘‘ carried out the hint ” but ‘‘having made a hint ”’. The word
katva in Geiger’s text should be corrected as #iafv@, which reading is found in
the Sinhalese edition.

119. Gamanm pafica-mahdasadda-sankhanadasamakulam
katvd@ s@marm andydatam pariva@ram parikkhiya
is rendered as: ' He filled the village with the din of the five loud clanging
shell trumpets and after he had himself (awaited) his retinue that had not
yet appeared, and surveyed them . He has taken paficamahdsadda-sankha-
ndda to be one thing, but the Sinhalese version has taken it as expressing two
things : the five loud noises,! and the sound of the conch shells. I prefer the
latter, as an army should make much more noise than that of shells.

The word anaydatam in Geiger’s text is not correct ; the reading samanm
pan aydfam in the Sinhalese edition is acceptable. It gives the meaning
“ (the retinue) which had come itself . When the king was carried towards
Polonnaruwa, by his dignitaries, while he was sleeping, some members of his
retinue were lagging behind. When he awoke and learned what had happened
he stayed at that place until his missing followers came to him. When they
themselves came to him he surveyed them and went forth. Thisisthe meaning
of these lines.

1. The noises made by the horses, elephants, vehicles, drums and so on.
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243. Karayitvana coramagge samantato is rendered as: ‘‘ he had robber
paths made in every direction’’. These paths were not for themselves but
for the enemy, as they had * posted sharp shooting archers on them . There-
fore ““robber path " is not a fitting term in this context, *“ false path’’ is more
suitable.

Ch. LXXIII, 30,37. Dhana-dhaifiaistendered as: ‘ money and money’s
worth 7. Dhafifia simply means ‘ grain ’.

47. Paiti is rendered as ‘reward’, and he has a note on this. I prefer
to render this as *‘ share of merit .

144.  Appam ayu manussanam hilzyya nawm suporiso, careyyadittasiso va
is translated as: ‘ Short isthe life of the lamentable men; the pious man
should live as if his head were in flames”. Geiger’s text has hil:yyanam
instead of A#lzyya nam. He has not realised the fact that this is a quotation
from the Scriptures. It is from (S.I., 108) the Marasarhyutta. Hilzyva is
not an adjective but an Optative verb. This verse is translated as follows:

 Brief time have sons of men on earth to live.
Let the good man herein much trouble take.
Acting as were his turban all a-blaze.
There is no man to whom death cometh not .
Kindred Sayings 1, 136.

Even in this translation the meaning of the word Ailzyya is not well ex-
pressed. “‘ Let the good man despise this brief life ”’ is the correct rendering
of this.

Ch. LXXIV,22. Niggatikaisrendered as «« deviated from theright way ”,
and in a note on this he says: ‘‘ The translation is uncertain ’. Wijesingha’s
rendering : “had become utterly helpless” seems acceptable. Niggatika
are those without any safety or support.

’

150. Lindanan is rendered as ‘ for bhikkhus’’. This word is never used
to denote a monk ; it means ‘ a destitute’. And the word patthapetha is
rendered as ‘ collect * ; the correct meaning of which is ‘ begin’.

Ch. LXXYV, 57-58.

Ete kalirakhande va chinditvana sapattake
nadijalesu paletva maccha-kacchapagocare kavissima . . .

These lines are translated as: ‘‘ Let us therefore break in pieces the foe
like small sugar-canes, fling them into the water of the river and make them
food for the fish and the turtle”. Kaliraisnot ‘ sugar-cane’, but the soft upper
part of any kind of palm tree or the sprouts of bamboo, sugar-cane, etc.

84. Bhasmasesattanan yante veri samappayogato rakkhitum is rendered
as ““in order to protect the enemy whom the king’s majesty had turned to
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ashes, by the application of kindness . Fhasmasesattanam yanie should be
rendered as ““who are perishing’’. Samappayoga is not «the application
of kindness ”” but ‘‘ negotiation of peace with them ”.

110.  Karonta gaganam sabbam diva tarakitam viye is rendered as: * star-
ring the whole firmament as it wereby day "', which gives the sense that stars
usually appear at daytime. It should be rendered as “ making the sky as if
full of stars during the day .

120. Padadeso va saminam sarancm nama amhdakam is rendered as:
“Where our Lord sets his foot there is our refuge”. Padadeso may mean
neighbourhood or the country belonging to the king.

171. Tesam damartkaitassa walabhita tahim tahinm
dugge va le pavisanii Sugald yeva rajini
The third line of this stanza is corrupt, and should be corrected as dugge
vane pavesenii. The Sinhalese edition has dugge vane paveseti.

Ch. LXXVI, 25. Musalc pilanar katv@ is rendered as ‘“had blocks of
wood fastened to their feet ’, but Geiger has not explained how he arrived at
this explanation. By this term we can only understand ““ having beaten their
feet with pestles”.

48. Tikkhagge varanatihdya varandnam ayomave
gokannake nekasatasahassa-ganite i ca

“further gokannaka arrows of iron with sharp points, many hundred
thousand in number for defence against elephants ” isthe rendering of these
lines. The Sinhalese edition has bdnavare instead of varandnam, which gives
a clear sense. With that correction this translation should stand as: “to
defend against the sharp-pointed iron arrows (of the Burmans) he ordered
them to make many hundred thousands of shields from the hides of stags”.
Now we have a sense quite different from that given by Geiger. Instead of
“ Gokannaka arrows’’ here we have ‘ shields made of stag-hides’.

59. Geiger has not identified Kusumi or Kusimatittha in this verse.
It is present Bessin in Lower Burma.

91. Annotating on ekadopindra he says “ Dops must be taken here
in the sense of a particular measure of volume, otherwise eka would be un-
intelligible ”.- But here we understand ekadoningv@ as single canoe = &z»-
med RS, and dvidopingva as double canoe =: ¢eyG. When 1 informed
Geiger of this error while he was living he wrote to me as follows:  (27th May,
1931). ‘“ Your second letter is full of valuable information for me. I spent
a day to enter all your correctionsin my copy of the Calavarsa. 1 again see
how easily ene makes a mistake if one is so far away from the country and

169



UNIVERSITY OF CEYLON REVIEW

from the scholars where one can get reliable information. My device always
was the verse of the Greek poet ‘1 grow old learning ever more’. Your defini-
tion of ekadopinava is certainly correct. To ekadoni nearly corresponds our
German ‘ Einvaum’, lit. ekarukkho. Such ekarukkhi were frequently used
on our Alpine lakes, but they have almost disappeared now ”

282. Lankdapuro tam sutvana ** hutva vitathayo sayarm

agacchata’’ 11 valvana pesesi patisasanan.

Geiger has taken the second line to be an attribute to Lankdpura. It
should be taken as an attribute of the Tamil chief Punkondanadalvara and
not of Lankapura. The first line of the next verse, {ato so vilasdrajjo, proves
my statement to be correct.

286. Rajasthamahalz ca Velugme ca vissute

vinatthe patikatvana bandhitva vapiyo duve

287. Tathi Swriyavale c’eva so Perumpayale pi ca

bandhipetva duve vapi kasikammani ca karayi.

Translation of these two verses is: ““ The two villages which had been
laid waste, Rajasthamahala and Velugama by name he rebuilt and after he had
dammed up two tanks in Siriyavala and two tanks also in Perumpalaya, he had
thetilling of the fieldstakeninhand ”. If we take thistranslation to be correct
the first two names of the villages should stand in the accusative, but they are
in the locative. He has connected the fourth line of verse 286 with the first
line of verse 287, and has given two tanks to each of the villages, Siriyavala
and Perumpayala ; while he has deprived the former two villages of tanks.
One is not able to connect the 4th line of the first stanza with the second one
as tatha stands at the beginning of it.

So the correct translation should be as follows : *“ He repaired two tanks
that were ruined in Rajasihamahéala and Velugama by damming them up;
and having repaired other two tanks at Siriyavala and Perumpayala, he
caused the tilling of the land to go on.

Ch. LXXVII, 34. Mangalamavhayam is rendered as ‘‘ called Man-
galama”’. The name of the place should be Mangalarm and not Mangalama.

Ch. LXXVIII, 7. Samaggim ciradikkhitam is rendered as ** conciliatory,
long since consecrated . Samaggi is a noun indicating ‘unity’; it is not an
adjective having the meaning ‘ conciliatory . The translation of the second
wordiscorrect. DButIbelievethat these two words express oneidea and should
not be taken as two attributes. Ifitistaken to be one attribute,therendering
should stand as ‘ one who was expecting unity for a long time”.

33. Tatthayatanavasinam theranam (hirastlinam
mahagghs attha pasade karapesi libhamake
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Thisisrendered as: ‘‘ For the theras dwelling there in the sacred district,
firmly persevering in discipline, he built eight costly pasddas, three storeys
high . Here ayatanavasinanm is rendered as *‘ dwelling in the sacred district’’.
This is not so ; at that time there were eight ayatanas or Headquarters of
separate units of monks, in Ceylon, such as Uttaramilayatana, Selantara-
miilayatana, Mahanettapadamilayatana, Kappiiramiilayatana and so on.
What the king did was to have built eight pasadas for the eight Heads of the
ayatanas, within the boundary of the Jetavana monastery in Polonnaruwa,
in order to accommodate them whenever they visited the town.

35. Sante sappatiyatte pi vicitle patimahi ca
tibhami patimagehe nava appatisammate

This is translated as: ‘‘ Also nine incomparable, three storeyed image
houses (he built) furnished with all appurtenances and diversely adorned with
images”’. Both, Geiger and the Sinhalese translators, have not taken the word
sante into consideration. Here it is not an adjective indicating calmness, as
it refers to some buildings; it is a Present Participle having the meaning
“existing ”’. Then there must be another word whose existence is denoted
by it. That word is sappatiyatic in Geiger’s edition ; in the Sinhalese edition
it appears as satfatimatie. Both these readings are incorrect because they
were taken to be accusative plurals. The word grammatically related to
sante must stand in the Locative (Absolutive). The two MSS. that 1 have
collated with, have the reading safpatimatte, which Geiger also has given
in his foot-notes. This must be the correct reading, and with this the
translation should go as: Sappetimatie sante pi = ‘' though there is the
fact of having resemblance between themselves (i.e. of the image houses), he
built nine incomparable, three-storeyed image-houses, diversely adorned with
images "’

39. In along note on tivanka Geiger says: ‘it is difficult to say what is
meant by fivanka”. Another possibility of this reading is ffvanga which
means ‘having three postures’, viz. sitting, standing and lying down. In
Ceylon we have many image-houses containing images of these three postures.

61, 62. “ To remove all scruples regarding landmarks formerly drawn
at this spot, the bhikkhu community took up a position at different points,
after previously by a solemn act, bound to bring full success, removing in due
order the ancient landmarks and made known to the king the landmarks along
the furrow (which he ploughed '), is the translation of :

Sangho P’ettha purd-baddhasimasenkanivativyd
nekatthane thito ado katvd symasamihatin
rafifio sitanusarena wimille parikittays
sabbasam pattiyutidya kammavacaya sadhikem.
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1 wonder whether one can get a clear idea of this performance through
this translation. The statement * the bhikkhu community took up a position
at different points *’ is misleading, because it gives the idea that the community
had separated itself into groups and stood at different points. In this perfor-
mance not even a single bhikkhu is allowed to deviate from the acting com-
munity. All those who come to the place must stand in a single group ; and
if it is necessary the whole group must move to a different plot.

In the act of cancelling former simas the sangha divides the plot, on which
they have intended to bind a new sima, into quadrangles of the size of a bed ;
then the whole group takes its stand in one quadrangle and recites the kamma-
vaca prescribed for cancelling a simd. Then they move to another quadrangle
and recite the same thing. Thus they must recite it as many times as there
arc separate squares or quadrangles. Having finished this cancelling or
uprooting of the former sima or simas they then begin to establish a new
boundary. Before they recite the kammavécéa prescribed for establishment
they must have new landmarks around that plot. A tree or a rock is allowed
to be taken as a landmark ; but for the sake of convenience stone posts are
usually fixed around. In this case the king harnessed a golden plough and
went round the plot making a furrow to mark the boundary. After his people
had fixed stone posts at intervals on this furrow the community examined
each post and having accepted them as the boundary marks finally fixed the
simd by reciting the kammavaca prescribed for that purpose.

67. Baddhasimakapasdde pasicaterasayatthisu

dighato puthulenaps baddhasima ajayatha

This is translated as: At the Baddhasimapasada there was a fixed
boundary of thirty-five staves in length and breadth ”’. According to this
rendering it should have been a square building ; 1 cannot understand how
he could calculate padicaterasa as thirty-five. If it is 5 X 13 the number
should be higher than this. In the Sinhalese version these numbers are taken
separately to be the width and the Jength, which 1 believe to be correct.

99. The compound th@ pattayas appearing in this verse is omitted in its
translation. -

105. Satthimahantapasadam Sepannipupphanamakam is rendered as
“ Sixty large pasadas (like) the one named Sepannipuppha’”. In order to have
this rendering these two compounds must stand in the plural. The singular
number in both shows that one is used to qualify the other. So it should be
rendered as ‘ the monastery named Sepannipuppha which had sixty large
pasadas .

Ch. LXXX,6. Geiger explains Arimaddana to be the capital of Ramafina
(Lower Burma, Pegu). This is not correct. Arimaddana was the capital of
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Upper Burma or Burma proper. In modern maps it appears as Pagan, and in
Pali it had two names, Pugama and Avimaddana. The former capital of
Ramaiifia or Lower Burma was Sudhammapura, present Tathon, and after-
wards Pegu, whose Pali epithet is Hansavati, written by them as Hanthawaddy.
Sometimes the whole of Lower Burma was called Pegu by some Europeans
who were ignorant of the facts. The Lower Burma or Ramaififia was formerly
divided into three portions, namely : Hansavati, Kusima and Muttima, whose
capitals were Pegu (45 miles north of Rangoon) Bassin, (west of Rangoon),
and Martaban (east of Rangoon) respectively.
Ch. LXXXIII, 13.
Sangamavacare mattaverikufijarakesari
sabbe pi Sthalekacce tattha tattha nipesayi

~is rendered as: ““ Of all the Sihalas who on the field were as lions against
rutting elephants—the enemy—he sent some hither, others thither . Here,
according to Geiger’s text sabbe = all, and ekacce = some, stand as attributes
to Sthale. This is impossible. The Sinhalese edition has naddhe instead of
ekacce. Naddha = sannaddha having the meaning ‘ armoured’. With this
correction the translation should stand as: (He sent) all armoured Sinhalese
soldiers who had some experience in battle and who were as lions to the rutting
elephants—the enemy—(some) here and- (some) there.

Geiger has taken sangamdavacare to be in the locative and rendered it as
“on the field . It is an accusative plural and an attribute to Sthale ; there-
fore I rendered it as ** who had some experience in battle .

Ch. LXXXIV, 13, 14.—Samfhultham dantedhdtuya gandhacandanapa-
kadih dhammapathatakar tathd rajapabhatam ukkatthcrn pesetva Tambara-
rafthakam. Theselines are translated as : ** having sent areligious gift, incense,
sandal-wood, food and the like which had been in contact with the Tooth Relic
and likewise a choice and princely gift to Tambarattha ”. It is possible to
get incense and sandal-wood to come into contact with the Relic but it is im-
possible to get food to touch it. The authorities would never allow it to be
touched by any kind of food. Instead of candanapaka in Geiger's text the
Sinhalese edition has candanapenka, which is sandal-wood paste. This must
be the correct reading and the correct rendering.

‘

23. Addavadigunopeld is rendered as ‘‘ with the virtues of renuncia-
tion ”’. There is no such word in Pali; but we have ajjava, which is given in
the Sinhalese edition and rejected by Geiger, because he did not find it in other
MSS. Ajjava is derived from wuju, and has the meaning ‘straightforwardness .
Ajjava is found among the ten virtues of a righteous king.

29. Attano’'nujarajam pi Bhuvanckabhujavhayan

stkkhapetvana so tisu pitakesu visaradam
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30. karapetvana, ten’eva theradhamm un mahipati
des@petvd. . . '

These lines are rendered as: ““The Ruler caused his younger royal
brother, Bhuvanekabiahu by name, to be instructed, so that he was versed in
the three Pitakas. He made him carry out the precepts for the theras and hold
lectures of instruction thereon”. This rendering is correct up to  the three
Pitakas”’. But there are no words in the text for the rendering: ** He made
him carry out the precepts for the theras’. Geiger has fallen into this error
as he has taken kardpetvana to be connected with the following verse, while
it should have been connected to vis@radam of the above verse. Theradham-
mam dzsapetvd should be rendered as: *“ He made him preach the duties of
an Elder .

30. Salankdrasi ca katvana tattha bhikkhugane bahdi

paliso nivasapeted sadaro va dine dine

37. pavattetvd mahdpajasakkaranm sakanamato
bakunnam s@maneranarm dapelvd wpasampadam.

These lines are rendered as: ‘ This again he had adorned with divers
coloured stuffs and made numerous groups of bhikkhus abide there by turn
for the purpose of rest. Day by day full of zeal, he did them honour with
a great festival of gifts in his name and granted to many simaneras admission
to the Order . Here ‘“ made numerous groups of bhikkhus abide there by
turn for the purpose of rest "’ does not give the exactidea of what hashappened.
There is no word for ‘rest ’ in the text. Paliso nivasdpetvd means ‘ having
made them sit in rows ”” but not *“ abide there by turn .

42.  ““ Thus the King, the best of men, celebrated every seven days the
great and superb festival of eight bestowals and after celebrating several times
over the festival of admission into the Order, he made the Order of the Victor
prosperous ’’ is the translation of :

Evam attho pasam patti-mahamangalam wttamanm
satta satta dine r@ja pavatiest naruttamo.

Geiger has misunderstood the whole passage. He has taken afthopasam-
paltimangalarm to be ** festival of eight bestowals”’, while it stands for “eight
festivals of granting higher Ordination”’. The correct rendering should be :
“ Thus the King, best of men, celebrated eight great festivals of granting upa-
sampada or higher ordination, each lasting for seven days ™.

When T pointed out this error to Geiger himself he willingly admittedthe
correction and wrote to me as follows: (27-5-1931). ‘‘ My translation of
wpasampaiti in 84, 42 is indeed a big stumbling. 1 was led astray by two
things: (1). The word upasampatii as synonym to upasampadd is missing
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both in Childers’ and in Rhys Davids —Stede’s Dictionary. 1 therefore tried to
understand it by its etymology = skr. upasamprapti. 1 quite forgot that it
occurs in the Mahavamsa itself (00.7) as clearly as possible in pabbajja upa-
sampatiz karayitva . . . (2). 1 had the impression that by evarm at the beginning
of v. 42 this verse is closely connected with the preceding one. There the
attha parikkhdra are mentioned, and I thus arrived at the conclusion that
attha sampattiyo might mean the same. You will now understand my stumbling.

»

It is not excusable however .

Ch. LXXXYV, 36. Pancsa is rendered as ‘bread-fruit’; panasa =: jak-
fruit.

00. Maharatana-cankama 1is rendered as ‘‘large jewelled cloister .
Cankama is not a cloister but a prepared walk.

Ch. LXXXVII, 3. The third and fourth lines of this verse in Geiger’s
text stand as: nalthametteyva-devatidevinasi ca mahiddhinam ;| and he has
rendered them as: “ for the protectors Metteyva and other miracle-working
highest deities”. He has taken ndlha to be an adjective, and devatideva to
mean ‘ highest deities’. Natha here is a proper noun indicating Nathadeva,
who is well known in Ceylon but not known in any other country. He might
be the Bodhisatva Avalokitesvara of the Mahayanists. Devatidevanam is
corrupt ; it should be corrected as devidi-devanari. Then the translation
should stand as: ““to the gods headed by Natha, Metteyya and others who

)

possess great miraculous power .

46.  ““ Many kinsmen by marriage of bhikkhu community who had become
enslaved during the period of alien dominion  is the rendering of :
jate rajantave lasmim ddaseyyar gamite baha
bandha bhikkhuganassa pi . . .
There is no word for *‘ by marriage’’ in the text.

Ch. LXXXVIII, 81. Setum v'asdsavantiyi is rendered as ‘“ as a bridge

over the stream of his hopes .  Asdsavan(i is not * the stream of his hopes ”,
but ““the stream of craving .

Ch. LXXXIX, 70. Geiger has written a note on udakukkhepasimd, in
which he says ““a term difficult to explain and occurring again 94-17, and 97-
12" and so on.  His explanation is not very clear. After my information on
this term he published an article, entitled : “ New Contributions to the Inter-
pretation of the Mahdavamsa ', in the Indian Historical Quarterly, Vol. 1X,
1933. I reproduce here what he has written on this term in that article:
“Udakukkhepasimda, lit. * boundary (made) by throwing up water’ (Mhus.,
89-70; 94-17; 97-12) is an interesting Buddhist ceremony, insufficiently
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described by Wijesinha and by myself. According to Buddhadatta a note on
the term should run as follows: Ecclesiastic acts must be performed within
a sacred boundary (s#nd) and they can be performed not only on dry ground but
also in water, either in a building erected on piles in a river or a lake, as we see
so frequently in Ceylon, or evenin a boat. If the act takes place in water, the
boundary must be fixed in the following manner : After the chapter of the
sanigha has assembled, one of the priests takes water in a vessel or a handful of
water from the lake or the river. He then throws the water with his hands
to the four quarters. The boundary is marked by the furthermost points
where the water has fallen. When doing so the bhikkhu who throws the water
must stand within the hatthapisa, in the immediate vicinity of the chapter .

Ch. XC, g4. “In Devapura he built a Inng temple consisting of two
storeys, provided with four pairs of gates for the image of the recumbent lion ”’
is the rendering of :

Atha Devapure sthasayitappatimagharam
caludvaradvayam digham kardpetva dvibhamakar.

For catudvaradvayam in Geiger’s text the Sin. Ed. has carudvaradvayanm
(= provided with two doors which are magnificient). It is not customary in
Ceylon to build image houses with so many gates or doors. The remains of
this image house at Dondra show only two doors,

Ch. XCI, 13. “ When the time of this King—after he had held sway for
twenty years—had expired, a man called Virabahu attained the royal dignity ”’
is the rendering of ““lassa r@jassa kale’'ko Virabaha ti vissuto papunilvana
rajjarh . As it stands this passage of the text gives the idea that Virabahu
became king while the former king was still living. Tassa rajassa kale cannot
have the meaning : ““ When the time of this King had expired”’ as Geiger
has rendered it. The Sin. Ed. has tassa rdjassa sal’eko instead of the above.
Sal’eko = salo + eko, one of the brothers-in-law (of that king).

19. Bhava-vibhavasukha is rendered as ‘‘ salvation in the present as in
future existences”’.  One is not able to form a clear idea with this rendering.
I should render it as *“ mundane and supermundane happiness’’. The same
rendering occurs in 36.

‘

28. Sdasanasangaha is rendered as ‘“ a summary of the teaching of the

Buddha’’. Tt never gives that meaning, but “ support to the religion”’. In
a note on this Geiger quotes from Wijesingha’s translation which has ““ en-
couraged the religion of the Buddha ”’. This is quite correct.

Ch. XCVI, 1. Tato tahim tahini thalva manakalam naradhipa. Here
manakalam is rendered as ‘‘for a short time’’. There is an indeclinable
manam meaning ‘ a little ’; but 1 have never seen it compounded with another

176




SOME CORRECTIONS OF GEIGER’S COLAVAMSA TRANSLATION

word. The Sin. Ed. has yathakalam instead of this. With this the translation
of these lines should be: These Rulers, sojourning in different places for
various periods .

17. In a note on Pasicuddharatthagehe Geiger states: ‘ Here we have
another example of the influence of the Sinhalese language. -gehe is equi-
valent to the Sinh. -g¢, the genitive suffix, and is used as postposition with
local meaning ”’. He has here fallen into a serious blunder on account of his
incorrect separation of these words. The text is: Padcuddharatthageh’eva
verihi pathamar ht so. The euphonic combination here should be separated
into—ratthageht + eva, and not as Geiger has done. Paficuddharatthageht
verihi means ‘‘ with the enemies who were dwelling in the five highland
provinces .

26. The dates given in the note about Vimaladhammasuriya I appear
to be misprints. I believe, 1937 and 1938 in that note to be 1637 and 1638.

Ch. XCVII, 2. ‘" Ashis first mahesi he took the daughter of the mahesi
in the town of Madurda who had been fetched thence ”’ is the rendering of :
Madhurapurato nita-mahesidhitarar va so katva aggamahesii ca. This trans-
lation is not clear. It is clear if it is rendered as: ‘ As his first mahesi he
took the daughter of the queen who had been fetched from Madura”

46. In a note on Ndthasura he states: ‘‘ Like Nathadeva (100-248)
the name of Visnu as protecting deity (nitha) of the island”. Here he has
mistaken Nathadeva for Visnu. See note on Ch. LXXXVII, 3, of this article.

Ch. XCVIII, 14. DBhavanaii c¢a pi bhaventi is rendered as ‘‘ They
worked for their perfection . It should be rendered as “ they engaged in the
exercises of meditation .

24. In a note on bhanavaras Geiger states: ‘‘ For purposes of recitation
the whole of the Tipitaka is divided into bkdnavaras, sections of equallength. . .
It seems to me, however, as if the word in our passage is used instead of nikdya.
The commentary would then have embraced Digha-, Majjhima-, Sapyutta-
and Anguttara- Nikdya . When I pointed out his mistake Geiger himself
corrected it in an article published in the Indian Historical Quarterly (Vol. IX,
1933), which I reproduce here: *“ Catubhanavara (Mhvs. 98, 24). We are
told that king Vijayardjasiha (1739-47) invited the samanera Saranankara
and had a commentary on the Cafubhanavira made by him in the language
of Lanka (nimantetvana tass’eva catubhanavaravannanam Lankabhasaya karetvd).
It is well known that bhd@navara means a section of holy texts, and that the
Tipitaka, for the purpose of learning and recital, is divided into a great number
{2547) of such sections. But I did not know what by catubhanavdra is meant.
Buddhadatta informs me that this is a name for Maha-piritpota, ‘ the great
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Pirit-book ’, paritia, i.e. a collection of holy texts, short hymns or sermons
which are publicly recited on certain occasions with a view to warding off the
influence of evil spirits. The description of a Paritta ceremony is found in
my book, Unter Tropischer Sonme, p. 28 fi. The Maha-pirit-pota is called
Catubhanavira because it consists of four such sections. Subsequently 1 saw
that Saranankara’s commentary on the Paritta-book is even mentioned in
L. de Zoysa’s, Catalogue of Pali, Sinhalese and Sanskrit Manuscripts in 1he
temple Libraries of Ceylon (Colombo 1885), p. 0, under the title Catubhanavara-
Atthakathd, and that it is common in the island. Finally T may point to the
fact that the phrase Pirit Satar banavar, the four bhanaviras of the paritia
already occurs in the Sinhalese inscriptions of the first half of the 1oth
century . . .”

Here Geiger has made another mistake taking Catubhanavaratthakatha
to be the same as the Sinhalese sanne of the Sangharaja Saranankara.
Europeans often use the word ‘ commentary ’ for an exegesis written in Pali or
any other native language. But we never use the word atthakath@ for a sanne
written in a vernacular. Catubhanavaratthakatha is a Pali commentary on
the Paritta-book, which was written some seven or eight centuries ago. Safara-
banavara-sannaya by Saranankarais a quite different work. Dr. Malalasekara,
the author of The Pali Literature of Ceylon, has not mentioned the name
of this Catubhanavaratthakathd in his book ; and he has explained Satara-

banavara-sannaya as ‘ a paraphrase of several Suttas used in the Paritta ” 2

’

32. ““It is accomplished, with success’ uttering these joyful words, he
assembled the inhabitants of the town "’ is the rendering of laddhaita saf halan
te me, titivdcarm pakdseiva sanwipdtetva nagarve. lIustead of laddhatli (=
laddha + atta) Geiger’s text has laddhatiham (=laddha + attham). The
Sinhalese edition has laddhatid saphalo 1ti, which is acceptable and should be
translated as: ** the life which I possess is successiul "'.

04. Teltimsatisahassehi atthasatadhikehi ca

tikoti- pup phapajahi puiiiarasiii ca saficayi.

These lines are rendered as: ‘‘ With an offering of three hundred thirty
and three thousand, eight hundred flowers he laid up a store of merit”. Ac-
cording to my understanding this amount sheuld be *‘ thirty million, thirty-
three thousand and eight hundred .

Ch. XCIX, 47. Brahmavesadharehi is rendered as: ' by people wearing
the Brahman dress .  Brahma and brahmana are two different words. Here
it is not brahmana but brakma, which means a kind of deity. So brahmave-

2. P.282. The Pali Literature of Ceylon. 1928.
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sadhara means "
of a brahmana.
53. Amhdkam vajeraja tam saddhi- pafifiagunodayo

anuwvaccharam pavattentam asalhichanaussavam

one who isin the guise of a brahma ’, and not one in the dress

54. DBuddhapajam purakkhatva pavattehinn viciniiya

These lines are rendered as: “ When our King of kings, dowered with
faith, wisdom and other virtues, waswont every year to hold the Asalhi festival,
he was minded beforehand to celebrate a sacrificial festival for the Buddha ™
This is not the idea here. The author is speaking about the annual celebration
held in the month of Asalhi. Formerly it was held only as a military display ;
this time the king wanted to hold this in honour of the Buddha. So the
translation should be: ““ Our great king, endowed with faith, wisdom and
other virtues, thought of holding the annual Asilhi festival having the pro-
minent idea of honouring the Buddha ~’. Here it should be mentioned that
Geiger’s text has r@jardjanam instead of rajaraja tam, and -gunadayo instead
of -gunodayo.

55. Geiger's text has: subhacandiradarm gajam vibh@sanehi Uhdsetva.
His translation of this is: ' Then he had the elephant whose tusk was as the

bright moon, decorated with ornaments’’. In a note he has stated : ** subha-
candiradarm. 1 separate the compound thus, candi sceming to me to stand for
skr. candra or candrin. The explanation is however, uncertain . Here his

text is hopelessly corrupt, and so is the Sinhalese edition. In the MS. that
I have obtained from Ambarukkharama the reading is subbacam diradarm
gajam, which means *“ a well-trained tusker .

103. DBrakmabhivanam ekakar is rendered as ‘‘ the unique, sublimest
spiritual perfection . The passage where it occurs is: ‘* When the Great
King, rich in virtue, saw his brother to whom he had granted the umbrella and
other distinctions enter (in pomp) with royal retinue, he rejoiced, gazed at him
again and again and realized thus in himself the unique, sublimest spiritual
perfection . According to this context brahmabhavanam ckakanm is * one
of the brahmaviharas ', i.e. mudita. Mudila is one of the four brahmaviharas.
It arises when one is rejoicing at other’s happiness.

177. Purise paricarake, which is rendered as ‘‘ nurses’’, should be
‘attendants .
Ch. C, 14.
Suvannadvisahassehi sattanikkhadhikehi ca
karite manivannasmim karandamhi manohare
These lines are rendered as: ‘‘ After a splendid, jewel-encrusted casket
had been made for two thousand suvannas and seven nikkhas’’. Here *“ jewel-
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encrusted " stands for manivanpasmim. Vanna is never used to express the
idea of encrusting. Moreover, setting of gems on this is explained below.
The MS. from Ambarukkharima has munivanna instead of this. Munivanna
or satthuvanna is a synonym for gold. With this correction the translation
should stand as * after a splendid gold casket had been made for . . .”
72. Lankadipe asante ca dhammavinaya-potihake
suvannapatibimbaii ca swvannapoithakam varam
73. Lankadipe mahardje pasanno so wmahipati
pavaram rajasandesar panndakare ca nekadhd
74.  Ayojjhar@jamacce ca raja Vessantaro nibho
so hi Lankam apesest jinadhdtugharam varam
The translation of these linesis: ** These the Ruler who was well inclined
to the Great King on the island of Lanka—Ilike to King Vessantara—sent to
Lanka, to the splendid relic temple of the Victor, and (with them) books on
the doctrine and on monastic discipline which did not exist in the island of
Lanka ...” Thistranslation conveystheidea that those things were sent to
the Relic Teinple of the Buddha. The Sinhalese translators, too, have fallen
intothe same error.  All those things together with the envoys were sent to the
king of Ceylon, and not to any particular place. Jinadhdtugharat varam
in the text should be taken as an attribute to Lankars. In some documents
sent from here to Burma or Siam I have seen this whole island compared to
a shrine room of Buddha-relics as there are many important Relics of the
Buddha deposited here. So the translation of these lines should be: The
Ruler (of Ayojjha) who was well inclined to the king of Lanka, and who was
(liberal) like Vessantara, sent to Lanka, which was similar to a shrine room for
Buddha-relics, those books on the doctrine and discipline which were not
existing here, a golden image, and a precious book written on gold plates, along
with the Siamese envoys.
A. P. BUDDHADATTA
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