The Valuation of Saddha in m.al,c Buddhist
1 exts.

T would be generally agreed that it is faith which forms the kernel of the
Christian’s attitude towards the object of his worship, and that in Christia-
nity faith is of prime importance for the achievement of salvation. As

the same word “‘ faith ”’ has been used in translations from the Pali to render
the term saddha, an investigation of the original texts would show whether in
fact these two words are synonymous, or how far their meanings are related.
Undoubtedly most of the connotations included in the English word are
expressed through saddha. The question however is whether saddha is given
the same kind of valuation in Buddhism as faith in Christianity. If there is
a marked difterence in the role played by these two concepts in the two systems,
it will be granted that to translate saddid by “ faith ’ may be misleading.

Passages like this: *° Yesam mayi saddhdamattam pemamaitam sabbe
te saggaparayanda '’ ' rendered into English: ‘“ All those whose mere faith
and whose affection is alone in me are bound for heaven ~’ might suggest to the
Western reader, ** Heaven ™ expressing for him the happy hereafter, the
Christian eternity of bliss, salvation. But what does it mean for the Buddhist ?

Not the supreme goal but an existence of doubtful value which, pleasant though
1t may be for a short time, does not in any way guarantee the happyend. After
Heaven a man may be reborn on earth again, even as an animal, or he may
have to go to the state of hell. So heaven becomes a reward for a minor virtue
only, if it is correct to speak of a reward at all. One ought to call it not reward
but the consequence of a usetul but incomplete attitude. How Incomplete, 1s
expressed very plainly in the Anguttara Nikaya :

" Bhikkhus, a bhikkhu is a ‘ believer ’ but not virtuous. So he is not

complete with regard to this quality. He should complete this, thinking:
‘It wonld be good if I (would) become both a ‘ believer ’ and virtuous. ’
But, bhikkhus, if a bhikkhu i1s a ‘ believer’ and virtuous, then he is
complete with regard to this’.

Bhikkhus, a bhikkhu may be both a ‘ believer ’ and virtuous, but
not learned ; a * believer ,” virtuous and learned, yet not an expounder of
the Dhamma, he may be an expounder of the Dhamma but not able to
address an assembly ; he may be able to address an assembly but not

1. Majjhima Nikaya, PTS, 1935, 1,p.142.

2. Hereandelsewherein thisarticle wherever the word ‘¢ faith ' is uscd in connection

with Buddhist ideas it has been put intoinverted commas, to draw attention to its proble-
matical significance.
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confident in expounding the Dhamma in an assembly; he Bm%.vm o.an.rw.ms_.”
in expounding the Dhamma in an assembly, but not .mumwmﬁ.ﬁ in mﬁmﬂv ine;
he may be expert in discipline but no forest dweller living E.mnw:g&m, Hu_om
one who attains at will without difficulty or trouble the four jhanas whic

belong to the higher mental states providing happiness E S.zm very EM“
nor does he live having attained to the release Z.:oﬁw.mr insight and ﬁ e
heart’s release in this very life through his own H.mm:m.mﬁos after destroying
the asavas. So he is incomplete with regard to this.

He should complete this, thinking : ‘it would be good if I would
be . .. (all these) 3. |

The same idea is expressed in other places with this difference only, that the

qualities which the bhikkhu has to have in addition to * faith, ”’ vary 1n
number, or that some of the qualities listed are not exactly the same.

That seddhd is not regarded as a state of high achievement ,H.E. the &mdﬁow..
ment of a bhikkhu becomes even clearer when one reads the words of the

venerable Sona ;

“ Whoever among the bhikkhus, Lord, 1s an arahant, who has

destroyed the dsavas, who has reached @m&mﬂmou. (in chaste :Ssmw aﬂro
has achieved what has to be done, who has laid aside all burdens, who has
rttained to his noble goal, who has destroyed gw ,Uowaw n.; a @iﬂﬂmv.
existence. who is released by perfect insight,—on six ﬁrmsmm is he intent :
on renunciation, on solitude, on kindness, on the destruction of attachment

and of craving, on the getting free from delusions.

It is possible however, Lord, that 1t may on.oE. to some cm:.mawgw
one : ‘ Surely dependent upon ° faith alone is this ﬁmjﬁ.mgm. osm.E en
on renunciation.” But certainly, Lord, it should not be viewed 1n t Mm ,,.M.m%.
The bhikkhu in whom the asavas are destroyed, who reached periec HWM
(in chaste living), who has achieved what has to be done, does not H.mmwrw
himself as one who has still something to do or &o.@”m woﬁ contemplate nsﬁ. °
accumulation of (the fruits of) his actions. He 1s :#2.; osﬁ EMﬁﬂMEwﬂw
being free from passions (1n consequence of) the &mquoﬂoz of attac Sm OJ.
He is intent on renunciation being free from wmﬁa.mm.cb o@ﬁmm@sm:nm
the destruction of hatred, he 1s intent on renunciation being iree trom

. . 14
delusions (in consequence of) the destruction of delusions.
It would seem from the above that saddh@ alone is insufficient for the

highest achievement.

3. Anguttara Nikaya, PTS, 1888-1910, V.p. 10 f. .
4. Vinaya Pitakam, Williams and Norgate, 1879, I, p. 183.
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There is also the story of Meghiya, who is anxious to get the permission of
the Buddha to go to a certain mango-grove and strive there in solitude for the
truth. The Buddha wishes him to wait, according to the commentary, because

he knows that Meghiya 1s not yet mature. Meghiya, at last succeeds in being
allowed to do according to his wish.

“ And to the venerable Meghiya, who was then dwelling in the mango
grove, as a rule three wicked, evil thoughts kept returning, that is to say,
sensual thoughts, malign thoughts, cruel thoughts.

And 1t occurred to the venerable Meghiya: ‘It is amazing and
astonishing. By ‘faith’ indeed did I leave my home for this homeless

state ; yet still these three wicked, evil thoughts befall me, sensual thoughts,
malign thoughts, cruel thoughts 3.

Furthermore ‘‘ faith "’ has to be regarded with caution because it is

subjective. We have this stated in Gotama’s own words. He says in a dis-
cussion with the brahmin Bhdradvdja:

““ First, Bharadvaja, you have referred to  faith, ’ now you speak of
tradition.—There are five conditions. These five conditions have two-
fold results in this very life. 'What are the five ? * Faith, ’ inclination,
tradition, careful consideration and delighting in speculation (saddhd, rucs,
anussavo, akaraparivitakko, ditthinygghanakkhanit). These five condi-
tions, Bharadvaja, have twofold resultsin this very life. Now, Bharadvaja,
something may be well * believed * in and yet it may be empty, vain and
false ; 1t may be not well ‘ believed ’ in and yet be true, real and not other-
wise . .. (Similarly regarding the other four conditions). It is not proper

for an intelligent man, Bharadvaja, who maintains a truth, to conclude
definitely that this alone 1s true and everything else is vain.”’°

At the same time “‘ faith” 1s recommended in many instances and is
regarded as being very valuable and of great importance even for the devas.
Devas reflect on the exceptional advantage of being born as man, because
a man can acquire “‘ faith ** hearing the teaching of the Buddha. This ‘‘faith, ”

if it 1s well rooted, well established in a person, 1s something devas hold in great
esteem.”

What then does this saddha mean which is not enough by itself, which is
only one feature among others in the mental state of a bhikkhu, which yet at

the same time 1s highly desirable, and regarded even by the devas themselves
as reason enough to wish to be reborn as a human being ?

5. Anguttara Nikédya, IV, p. 350.
6. Majjhima Nikaya, II, p. 170 f.
7. Itivattaka, PTS, 1919, p. 77.
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. »=agn# . The Abhidhamma definition of saddha is as tfollows:

b s Raith ' in the sense of trust, confidence .U.E the teacher omﬁ.dm mMm&M
“““L.__..r.onmﬁoo& s an emotion insufficient for mm?mﬂoz but extremely ~BMO ME=
.:..m__ﬁm% toit. *“ Der Buddha verlangt . .. Eorﬁ Bmw:” <mﬁ3¢w? :m Mwmm
: iemn Wegweiser entgegenbringen muss, aber auch nicht weniger, y

Xl
CWE Y 8
3 Gmm. “ Ya saddhi

£ egddahand okappand abhipasado saddna saddhindriyam saddhdabalam : idam
 pyccati saddhindriyam.’”? |

e g We may, for the time being, rest content with the three synonyms sad-

mnwaam okappand, abhipasido, meaning : believing, confidence, 9.@ state oM

~ being m.ﬁmm:% pleased. That confidence is the first step to the mﬁmﬁﬁmi 0

_ truth and therefore of the highest value 1s repeatedly expounded. Without it

nothing can be done, but 1t is only the first step on the path, nothing more.

“ How, O bhikkhus, does the accomplishing of wml.moﬁ w:oﬁﬁavmw
through gradual training, gradual working, gradual practice, happen :

In this case, O bhikkhus, one who rm.w q F#r _ mwwﬁomormm the
teacher, approaching (him) he assocliates .AE:J FEUL ooﬁmmwszwu MMMM
ciating héﬁw him) constantly he histens (to w:::.u r.mﬁmb.Em A.g EM e | >
the Dhamma, hearing the Dhamma, he bears ﬁ in his mind. | wmwﬁmw
in his mind he examines the meaning of it, examining the Bmmgsm.o Hc_” m
Dhamma commends itself to his _.Emmmz.. The Urm_ﬂgm 855@5@%@ 1 mmmv
to his insight a desire for 1t arises 1n him. > .mmmz.m Q.E. Mrm . WMHMWE
arising in him he strives (for the Dhamma), mﬁﬁﬂzm (for 1t) e EM.Hm e
his mind. Weighing it in his mind he exerts himself, exerting _Eﬁmm D
realises through his bodily senses the most supreme truth and penetrating
1t wi is intellect perceives it.

) ézﬂw there had wwﬁ been ‘ faith, ’ then, O UEE&E% he éoﬂa M_..Uﬁ have:
approached (the teacher) . . . he would not have assoclated ?ﬁﬁwm im ) e
He would have failed here, O bhikkhus, he would lead a wrong hife . ..

Rarely would one choose a teacher if one had no oowmmms_om 1N EB_. .ﬁmgm
out confidence no one would be attracted by anyone m_mm.r HMQ&E.@ MM %Mﬂ
_ On the other hand, every
saddhd the first step would not be taken. | ) <
. | . he fact of his greater knowledge—how ¢

would expect his pupils to accept t ot

_ in hi . Jearn carpentry chooses as a

him? Even a person wishing to lea .
o et a carmenter s, knows his profession thoroughly, and is able

to impart his knowledge to others. Andevena omﬁ@m.amn keeps Em mwwamﬂﬁmmw
under strict discipline or how would they learn their craft The reason 10

such a strict discipline is set out by Gotama in the following words :

a—

teacher a carpenter who, he belheve

r . " .ﬂ
than one has to have in a guide, bu
Buddha demands not more confidence tl | but
omﬂem‘mww% sﬁ%mmmw. G. Grimm, Die Lehre des Buddha, Piper und Co., Munchen, 1919, P

g. Dhammasangani, 12, I5, Vibhanga, p. 123.
10. Majjhima Nikayg I, p. 420.
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. mef.

This exactly is what Gotama warns the Kalamas against. He HmBEam
il ) not to accept a thing only on the ground of tradition or of the m.EgoEq
..nwwﬂmwa teacher, but to weigh it in their minds, and examine 1t and judge for

o ¥

“Bhikkhus, even (towards) a teacher given up to the pursuit of
material things, who makes them his heritage. who is bound up with
material (interests), even towards him there will not arise (on the part of
his pupils) such a bargaining attitude ( Ypanopanavidha), as: ‘ Should
that please us we will do it, should it not please us, we will not doit.’ How
much should it be so in the case of the Tathagata! To the disciple with
faith,” bhikkhus, who dwells penetrating into the teaching of his master,
the master’s teaching increases in strength and grows (in hisuunderstanding).
To the disciple with ‘faith,” bhikkhus, who dwells penetrating into the
teaching of his master this is a principle : Let only skin and sinews and
bones be left over while flesh and blood wither in (my) body, there shall be
no slackening of effort (on my part) until that is attained which can be
reached through a man’s strength, a man’s power and a man'’s energy.” !’

4 iR
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.
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o +hemselves whether it 1s true or not.

Wherever the word saddhad is met with 1n the .mml% Hum:. ﬁﬁm. a ﬂﬂmwﬂm
difference between 1ts importance and ﬁr.mﬁ om. faith 1n Obﬁmﬁmgq ,SH ﬁrm
observed. For the Christian faith 1s the via regia G the no.ﬁwamrmsmwos of the

steries of religion. The word * faith " 1s used in English to express con-
Wﬂ%@ﬁn@. trust, conviction too, but saddha, while 1t has .ﬁrmmm mmwmmmu lacks Ew
primary significance of the word in English, the special mgoﬂojwﬂvoo_wﬁ HM.
derives from Christianity. The difference between the two words will be cleare

when the contrast between the valuation placed upon © *mwr 7 and ° know-
ledge ’ in the Pali texts is demonstrated. This will make it even clearer that

- saddha alone cannot enable one to attain Enlightenment.

There is a story in the mmﬁ%zﬁm Nikaya éEoﬂ will reveal the contrast
immediately and which will make longer discussion almost zsnwwmmmwmﬁ
Nigantha Natapulta questions Cifta the roammﬁo_a_mﬁ Eﬂﬁrmw he has ) al )
in the teachings of Gotama. “ No, not ° F:F. replies Q”ﬁm to ﬁ.m mﬁmm.
satisfaction of the Nigantha, who praises him for it. Then Citta mmwnm in ﬁm.wn_“
“ Now, what do you think, sir, which 1s the finer, knowledge or ‘ faith '

“« O housefather, certainly knowledge is finer than ‘ faith.’ Only .99_.._ &%@m
Citta reveal that he is a follower of the Buddha and the Nigantha in his dis-

appointment abuses him.*™

Gotama addressed this to two of his disciples, Assaji and Punabbasu who
refused to follow the rule laid down for the bhikkhusangha of not eating a meal
at night. He expects obedience to the rules and confidence in his person as the
teacher. But that does not mean that he expects them to accept everything
without contradiction, he certainly does not prohibit criticism and judgment.
The oft quoted passage of the Anguttara, the Kalama Sutta is a classical 1n-
stance showing that absolute, a priors faith is never demanded of anybody.

It 1s proper, O Kilamas, for you to doubt and to waver. In a
doubtful matter wavering does arise. Now look you Kilamas, do not be

led by reports, or tradition, or hearsay. Be not led by proficiency in the
collections, nor by mere logic or inference, nor by considering appearances,
nor by delighting in speculation. Be not led by the appearance of possi-
bilities nor thinking: ‘The recluse is our respected (teacher)’. But, Kilimas,
when you know for yourselves : these things are unprofitable, these things
are condemned by the intelligent, these things, when performed and under-
taken, conduce to loss and sorrow,--then, Kalamas, do you reject them.”’ 2

“ Buddhist Philosophy,’”” writes Mrs. Rhys Davids, . . ..rmw bmmﬁ%
a dozen words built on the proper ‘ know " mﬁmﬂm alone 7.\3? )\EWV.
And the question for the student of Buddhist Philosophy arises : how m.w.
does the greater richness in Buddhist intellectual sogmsﬁmgﬂm%wmmm@oz
to a greater manifold in modes of knowing and of knowledge :

There may be a ‘‘ greater manifold in modes of Wsoémsm__._ but ﬁwﬂ _mm%m
out of the philological reference is that knowing had a special value 1n this

culture. Itisnot by chance that the ten powers of a Buddha are all intellectual.

““ Ten are, Sariputta, the Tathdgata’s powers, endowed with which

powers the Tathagata knows his eminent position, sounds his lion’s Hmmﬁ
in the assembly, sets rolling the wheel of the Dhamma. What are the

If effective contrast is needed, surely it will be provided by placing beside
this sutta the earnest recommendation of St. Augustine: ““ But before all things,
brethren, we warn you in the name of God of this, that when ye hear the Holy
Scriptures expounded, telling you what has happened, ye first believe that what
1s being read happened just as ye read it, and that ye seek not, by taking away ten ¢
the foundation of the actual event, to build, as it were, in the air.”’’3 1. Herein, Sariputta, the Tathagata knows absolutely how to draw

. . . N
a logical inference from what is a proper ground for inferenc

1. Ibid., 1, p. 480.
I2. Anguttara Nikaya, I, p. 189.

14. Samyutta Nikzya, PTS, 1884-1904, 1V, p. 297 i

‘ 13. Quotedfrom R. C. Trench, Notes on the Miracles of our Iord, Kegan Paul, 1900, 15. C. A. F. Rhys Davids, Buddhist Philosophy, Luzac, 1924.
“.IUU. x\lu.r
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2. He knows absolutely, according to causal conditions the con

mmﬂzmsﬁumammimbm?oamozosm&oﬁ,_mwmgmwmmﬁwbgmwﬁmms_ﬂmsmgﬁrm
future. _

3. He knows absolutely the practice leading to all ends.

4. He knows absolutely the (nature of the) world of the various
elements.

5. He knows absolutely the various dispositions of living beings

6. He knows absolutely what 1s going on in the senses of other beings
and individuals and their intentions.

7. He knows absolutely the arising, the purification and the defile-
ment of jhdana, vimokha, samadh: and samapatts.

8. He recalls to mind his various existences in the past .

. . right
up to his present life here.

9. He sees with his divine eye, pure and surpassing that of ordinary
men, beings passing away and being reborn, oflow andof excellent birth . . .

10. Having realised by himself, through his insight in this very life
release through insight and the heart’s release which is free from asavas

on account of the destruction of the asavas . .. and abides therein.”’*®

What differentiates these qualities from those of the arahants is the fact

m_on_mgﬂgmw:maﬁmmoadamgm&oﬁizmU%EE%Féwmammmﬁrmmﬁmrmarﬁw
a teacher. |

Although the Buddha possesses these ten powers, no ““ divine "’ quality
1s attributed to his intellect. It is normal human intellect developed to its

highest potency. He does know everything but not in a supernatural way as
the following dialogue illustrates:

“ “ T heard that the samana Gotama said this: There is no samana
or brahmana who 1s all-knowing and who perceives everything and who will
acknowledge complete knowledge and insight. Do those who say (so) . .?
speak what the Lord declared and do they not misrepresent the Lord . . . .

* Those, Maharaja, who say (so)

. . do not speak what I have
declared and they misrepresent me . . .

What I acknowledge to have said

1s that there 1s no samana or brahmana who will know and see everything
at one and the same time.” "’'7

Knowledge 1s not the monopoly of the Buddha. Intelligence is the first
requisite ot all who wish to assimilate the doctrine and it is praised as the highest

-

16. Majjhima Nikaya, I, p. 69 ff.

17. Ibid., 11, p. 126 ff. This knowledge of everything at one and the same time was

attributed by the Jains to Mahavira. Sec also E. J. Thomas. The History of Buddhist
Thought, p. 150. |
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E ote T. W. Rhys Davids: o | .
i3 _Hm ﬂwdﬂ.ﬁ ander Intelligence they always Emﬂs.mﬁwr two .wrm.wmm QHWM
| and necessarily therefore doubting activity of the Bﬁ.p& , all

f emancipation and peace, when the laws and ﬁr.m sbzmﬁmmﬁﬂmw
B, . clearly seen and firmly grasped and cheerfully acquiesced in. It 1s
Has - clear

/ ) =2y __the contrary of the avijyd
...L”_.r latter cas€ which they call Wisdom (v1j)@)

nd of
- SRNPER hich is ignorance of the action of karma, of the Four Noble Truths, a
“ 6. W

& o9 - PPPL. The man o knows these
i the doctrine of the Asavas Or Intoxications. e man wh ‘
s~ e

|-#.-..#.l._.. 1

. . uite
s il f the jungle and In the open, q
=i lv and permanently, out o , d
who mwwwwmgmm Mﬁ « wasting his wonder on the fabulous .moE. rmmuﬁ mﬁ%:ms
Hu@%%%g remains in this state of Nirvana 1n Arahantship, 1s not only
O

. ‘to be the
= " .. Buddhist ter minology, called 2 Brahman, but is in fact declared to be

131 8

X enquliring,
Kt final stage o

. only true Brahman. | :

o - ﬂémwmoa is the supreme aim, 1gnorance . Z._w o.mwmm Om. m:. mﬁf&.ﬁOﬂm& by
. ¢« Conditioned by ignorance (avifja) moﬁﬁﬁmm atse oMz M& matter ;
| & vities CONSClOUSness ; conditioned by CONSCIOUSNESS HE : ; th wvm

m‘oﬁﬁ . d by mind and matter the six senses; oosmﬁ.gnozma Dy mﬁ

MMHM_MMWMMMSDM . conditioned by contact feeling ; noﬁ&&oﬁw& by fecting

. I .HH “
craving; conditioned by cr aving grasping; ooﬁ@&os.ma by m_wwwﬁwmmwmuo%w ﬁm
oon&ﬁmsm& by becoming birth : conditioned by birth, old ag _,

iginat cea- ida).
origination (paticca samuppa | | _
By the absolute annihilation and stopping of ignorance the activ

are stopped ; by the stopping of the activities ooﬂmowocwwmmm:wm@ stopped . . -
Such 1s the __psrw.rwmﬁos of the whole volume of suttering.

If the Buddha praises one of his more advanced .&wwowwymm it is not for
_ﬁowmmmmwsﬁi « {aith. " but the keyword 1n his praise is Wisdom.
. . oy ] ;

: . ou

« Certainly, Sariputta, 1 do not Emﬂm you in word or H@MMMMW MMEH.
m..nm wise, Sariputta, you have great Wisdom, %oﬁm mMm. dﬂ e g
Wisdom ; quick-witted are you Sariputta, you are mww Eﬂ et
sharp-witted and plercing are you. Just as the eldest sO

—

. ariputta,
monarch continuesthe reign established by his father, so morwmzm mﬂgﬂw
continue the reign of the unsurpassable Dhamma established by me.

= s ‘‘ the
It could be argued that, as 't is known that Sariputta _ﬁ.mm :mwmw mwwﬁ .
highest among those of great wisdom, 121 3¢ is not surprising tnat ]

&
r PV

120

18. Dialogues of the Buddha, SBB, 1923, I, p. 137 ft.
19. Samyutta Nikaya, II, p. 1 ft.

20. Ibid., I, p. 19I.

21. Anguttara Nikéya, I, p.23.
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UNIVERSITY OF CEYLON REVIEW __ «« Bhikkhus, there are these four things, unthinkable, not to be thought

13 . d and come to ruin. What are
: : : . . . hinking of which one would become ma
among them all was praised for this quality. But in the list of the pre-eminent of, 1 5

ones ' there 1s another disciple, Vakkali, * highest among those who are of
implicit ‘ fgith ’ 2>, Was his ‘ faith’ not regarded as praiseworthy ?

The story of Vakkali will furnish the answer. The Samyutta describes
only his sickness and his extreme longing to see the Buddha. It tells how the
Buddha admonishes him not to be so attached to his person but to concentrate
upon the Dhamma. (Yo kho Dhammam passati so mam passati,; yo mam
passatr so Dhammam passati. He, who sees the Dhamma, sees me: he who sees
me sees the Dhamma). Vakkali later is able to get rid of his attachment. He

the four ’ | |
The realm of a Buddha, O bhikkhus, 1s unthinkable, not to be

thought of . . . The realm of one who has entered upon ?msm 1s unthink-
able. not to be thought of . .. The result of action 1s zirEWmE.m_ woﬁ to
be ﬁwocmg of ... Problems of the nature of the world (loka-cint@) are

anthinkable, not to be thought of, thinking of which one would become

mad. and come to ruin. These, O bhikkhus, are the four unthinkables.”?”

This by no means is a prohibition of thinking, it is only a warning against

at the end commits suicide and attains arahantship before he dies,?3

The commentaries give a much more detailed account. They all describe
how Vakkali followed the teacher everywhere wherever he went, and always
seated himself so as to be able to see him. He never moved his eyes away from
the Buddha (yoniso manasikaram pandya—abandoning all the proper ways of
thinking, foolishly)** forgetting all his duties. The teacher rebukes him and
sends him away. Vakkali goes to the mountain Gigghakata where he makes
a great ettort, tries to strive hard but fails. On account of his extreme ‘* faith ”’
he 1s unable to attain to meditation. (Kim te Vakkali te ading satthara
ovadito Gijghakiite viharanto vipassanam patthapesi, Tassa saddha-balava-
bhavato eva vipassanavithim na otarati).?s Only later, when he is able to rid
himself of this hindrance he wins insight and attains arahantship.?*

We come in this way to the conclusion that even in commentarial times it
was understood that saddhd, though of extreme importance as the first step in
obtaining the right knowledge, might even develop into a major hindrance in
attaining insight. Knowledge on the other hand can never be a hindrance,
1t can only help on the way.

In spite of the great emphasis laid upon knowing, Gotama does not
advocate abstract speculation, metaphysical excursions into the realm of the
unknown. His knowledge is a practical one, the knowledge of the Four Noble
Truths. He warns his disciples not to ponder on questions which only lead
away from the real ones, and which unproductive of any solution result only in
morbid depression.

22. Ibid.,1,p.24.
23. Samyutta Nikaya, III, p. 110 ff.

24. Manorathapurani, Anguttara Commentary, FTS, 1924-1940, 1, p. 249.
25. Hrmﬁmmmﬁrmfoﬁugﬁmbgﬁs >BB, 1918, p. 420.

26. Monier Williams in his Dictionary gives for Sraddhdvimukta ‘‘released from

uneconomical thinking. Right thinking is of the highest importance and 18

the only means of attaining ultimately the supreme goal. M% knowing their
character one is able to destroy the hindrances, and to acquire that calmness

of mind which is the attribute ot the wise.

What are the characteristics of arahantship ? We read that a person 1s

called an arahant who sees in their true nature the arising of and the passing

away, the satisfaction of, the misery in and ﬁ.rm escape WD.B the mwm mw.mmwwwwm
groups (wpadanakkhanda),*® of the five ﬁ.xméﬁm ?oﬁﬂo:ﬁm facu ﬁmmmw. ©
<ix sense faculties,3® who has gained right insight into the nature ol the Eqwm
Ehdras,’* who understands fully the Four Noble Hamz.um as they really rmam.ﬁ
Arahantship is the destruction of lust, hatred and delusion and the @mﬂw M ereto
is the Noble Eightfold Path.33 The Iour szm Truths are : the S,:w oﬂwwﬁﬁu
of the cause of pain, of the cessation of pain mﬁm o.ﬁ the way Hmm.:m:bm ow e
cessation of pain. The Noble Eighttold Hv.mg 1S ! EmE Views, Hmm_rﬁ H.mmnw ,,.Mm
right speech, right action, right livelihood, right efiort, ﬁmr.ﬁ mindfu Smmm._.w g
concentration. This eightfold division ooﬁmm@os&m. according to the Majj HBM
to the division of the three—morality, nobamiwmﬁozu complete Wﬁoéum&mm.
As we see saddha has no place in these basic w&mﬁﬁmm.. If saddha wm&% Ummw
regarded as essential to the attaining of Nibbana, 1t omiﬁmq would have nmwm:
its place in the Noble Eightfold Path, or by 1its wammmbom.m .éoc_a have me .
a Ninefold Path. What is emphasised in the characteristics of the arahant 1S

the full understanding of the Doctrine, the complete knowledge, panna. The

arahant is released, vimutio.

27. Anguttara Nikaya, II, p. 8o.
28. Samyutta Nikaya, 11I, p. 101.
29. Ibid., V, p. 104.

30. Ibid., V, p. 205.

31. Ibid., 111, p. 82 fi.

faith,’a Sravaka at aparticular stage of his religiouslife—and refers to the Divyavadana.

In the Divyavadana the word does not occur and it is very likely that—may be on account 32. [bwd., V, p. #w.w.

of an unclear manuscript—the word $raddhadhimukta was misread for sraddhavimukta. - 33. Samyutta Nikaya, IV, p. 252.

The misunderstanding must have occurred because this particular word whichmeans‘‘in- 34. Majjhima ZmeMm. I, p. 301.

tent upon ° faith **’ is used in connection with Vakkali who had first to get rid of his 41

exaggerated saddha in order to be able to progress further on the way.
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On the subject of the arahants Barua suggests :

| " There 1s another classification by which the Arahats are divided
into three orders, viz., (1) Kayasakkhi, the Intuitionist, (2) Ditthipatta
the H._amzmngmmmﬁ (3) Saddhdvimutta, the Rationalist. mmiﬁmrm oow.u,
sidered the devout mystic as the best of all Sariputta @ﬂﬂw.ﬁm& the
Intellectualist, and Mahakotthita preferred the Intuitionist. When #rm
.Emﬁ.mm was referred to the Buddha for a final decision, he regretted his
Emgzq to make any dogmatic assertion, for anyone of these three classes
.E:mrw appear to be superior to others according to circumstances. Although
In this particular passage of the Anguttara Nikaya (IT1. 21) the Buddha
refrained from delivering a definite judgment on the question at issue, there
are other passages to indicate his real position. There he msza:._.mﬁmﬁmm
seven classes of Arahats according the highest place to the Ubhatobhiga-
vimutta, one who attains perfection by means of concentration and reason
Hrm.mmncma place in his opinion is occupied by Pafifiavimutta one Erm
attains mukti by means of reason. Below him stands the Nw%mmmwwrm
the H.s.gaoimﬁ who aspires to envisage the real as a single whole. To ﬁrm
Intuitionist analytical functions of the understanding, that, is all perceptual
and conceptual reconstructions of reality are ultimately futile. The
Intellectualist (Ditthipatta) standing fourth in order of merit is a H.mmwbmm
man who has ability to grasp and explain the wrm_n_mo@?.\ of the Buddha
Hrw Rationalist (Saddhavimutta) who occupies the fifth place is a stron .
believer plus one who fairly understands the import of the Buddha’s m%m#mﬁm
Next comes Dhammanusari, the good man, who develops the five ﬁmoimmmw
by faithfully carrving out the moral principles of the teacher.
lowest rank is placed Saddhanusari, who develops the five faculties essential
to mukti, by way of blind faith in and through the love of the Buddha _
Here Buddha adds a word of explanation. In the case of the first kﬁém
classes there is no further need of earnestness for it is impossible for them
to be careless. The remaining classes are nevertheless Hmoombmmm& in his
w%mwﬁmﬁ because all cannot attend to a complete course of spiritual
training.3s _

.Hrm problem presenting itself on reading this is puzzling. Are the con-
clusions drawn above false, and has saddhi a greater mmportance than it is
m:wwOm.m& to have according to the findings of the present investigation ?
”E:ﬁ,m is the expression saddhavimutia - unaccountably translated as “ H.mﬂozﬂ...
wmﬁ: The PTS Dictionary translates it as “ emancipated through faith,” and
it seems that this interpretation is widely accepted as we see even by a muowoﬂmw
of the eminence of Dr. Barua. Vimutta occurs in three different, but in form

L

35. Dr.B.M. Barua, Buddhist o>tudies, Thacker, Spink & Co.,Calcutta, 1931,p.3451.
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similar, compounds: pafavimuiia, cetovimutta and saddhavimultia.

w arst two occur usually together in the conventional formula describing
__Hm_._mrmﬁﬁmm meaning literally : released by insight and released in heart.

1M1 h
[ ]

BB . is no explanation why these two should be so coupled. It 1s likely to
- --ress the psychological fact that complete insight can never be only emotional
i complete understanding is possible only if it

f_.. .only intellectual, but that
‘ntellectual and emotional faculties. Only the two together

wisdom within one’s reach. The position of saddhavimutia 1s

b - - -

r

SR W e B -
* ~ ek ..__L. ~

e
& +
-

{3 s . san bring full
nd has to be examined.

In order to enable a discussion on Barua’s view it would be well to compare

,_.wfmw interpretation with the two passages referred to by him. The Buddha's
~words in the Anguttara passage quoted by him are:

| ““ Tt is not easy indeed, Sariputta, to answer in this matter definitely
which of these three persons is most excellent and distinguished. It 1s

possible indeed, Sariputta, that a person who is released by *faith’
) is an arahant or is on the path of arahantship: that
(kayasakkhi) 1s

(saddhavimutia
a person who has realised the true nature of the body

a once returner (sakadigami) or a non-returner (anagami), that this one

who has attained to the view (ditthipatto) is a once-returner or a TOT-
returner. It is not easy indeed in this matter, Sariputta, to answet
definitely which of these three persons is most excellent and distinguished.
It is possible indeed, Sariputta, that a person who has realised the true

nature of the body is an arahant or on the path of arahantship and . . .
It is possible

(that the other two are once-returners or non-returners) . . . .
indeed, Sariputta, that the person who has attained to the view 1s an

arahant or on the path of arahantship and . . . (that the other two are once-
returners or non-returners). It is not easy indeed, Sariputta, to answer

in this matter definitely, which of these three persons is most excellent

and distinguished.”’ 37
This certainly 1s no classification of arahants. Each of these three may be

an arahani or not. He may be a sakaddgami or an anagami even. This must

~ mean that the qualities they possess are by themselves not enough, they alone

If this passage proves anything, it proves that

‘do not guarantee arahantship.
_ A

to be saddhavimutia does not mecessarily mean that one 1S an 3@3&.
._.wmuwow can be released by ¢ faith ”’ and yet not have attained arahantship.

- - 36. The PTS. Dictionary under ceto-and pafifia-s’
always together. Thisis obviously an oversight as for instance

37. Anguttara Nikaya, I. p. 120.

r o

4-statesthatthe twoexpressionsoccur
Notes 39 and 40 willshow,
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The second instance quoted by Barua occurs in the Kitagiri Sutta. The
Buddha says :
" There are seven (types of) persons existing in the world. Which

are the seven ¢ 1. He whois released in both ways (ubhatobhagavimutta) ;
2. He who 1s released by insight (pafinavimutta) ; 3. He who has realised

the true nature of the body (kdyasakkhi); 4. He who has attained to the’

view (ditthipatta); 5. He who is released by * faith ’ (saddhavimutto) ;
6. He who 1s following the Dhamma (dhammanusari); 4. He who is
tollowing ‘ taith ’ (saddhanusari).

Which type of person is delivered both ways ?

In this case, bhikkhus, a person has reached through his physical
senses those tranquil deliverances which are immaterial having transcended
the material, and having understood them through his insight, his asavas
are destroyed. This, bhikkhus 1s the (type of person) who is delivered
both ways. I donot say, bhikkhus, that this bhikkhu has to work on with
diligence. Why ? Because he has done everything with diligence. He
1s incapable of indolence.

Which (type of) person is delivered through insight, bhikkhus ?

In this case, bhikkhus, a person, though he has not reached through
his physical senses those tranquil deliverances which are immaterial having
transcended the material, has understood (the @savas) through insight and
his dsavas are destroyed. I do not say, bhikkhus, that this bhikkhu has
to work on with diligence. Why ? Because he has done everything with
dihigence. He is incapable of indolence.

Which (type of) person has realised the true nature of the body?

In this case, bhikkhus, a person has reached through his physical
senses those tranquil deliverances which are immaterial having transcended
the material, has destroyed some (ekacce) of the asavas having understood
them through insight. I do say, bhikkhus, that such a bhikkhu has still
to work on with diligence. Why ? Because 1t would be good if this
venerable one, living in suitable dwelling places, associating with good
friends, controlling his senses,should attain through his own realisation in
this very life to that superb state which i1s the utmost result of noble life
for the sake of which noble youths leave rightly home for homelessness.

Which 1s the (type of) person who attained to the view, bhikkhus ?

In this case, bhikkhus, a person, though he has not reached through
his physical senses those tranquil deliverances . . . bas destroyed some
(eRacce) of the dsavas through his insight and understood through his
insight the states which the Tathagata has expounded. Of this bhikkhu
I too say that he has to work on with diligence . . .
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Which is the (type of) person who is released by ‘ faith 2

In this case, bhikkhus, a person, though he has not reached through
his physical senses . . . has destroyed some (ekacce) of the asavas through
his insight, and his ‘ faith ’ in the Tathagata has gone deep and 1s rooted
and established. Of this bhikkhu too I do say that he has to work on with

diligence . . .
Which is the (type of) person who is following the Dhamma,

bhikkhus ?

In this case, bhikkhus, a person, though he has not reached through
his physical senses those tranquil deliverances . . . and though .Wm has not
destroyed the dsavas, (italics mine) has understood the ﬁmmorEm.o.% the
Tathagata to some extent through his insight, and has such ﬁzmrﬁmm as
the faculty of ‘ faith,’ the faculty of energy, the faculty ot EE&Ebmmmh
the faculty of concentration and the faculty of insight. Of such a bhikkhu

too I do say that he has to work on with diligence . . .
Which is (the type) of person who is following * faith, - bhikkhus ?

In this case, bhikkhus, a person, who has not reached through his
physical senses those tranquil deliverances . . ., and has nol &%wé%w& the
dsavas (italics mine), has only ‘faith’ in and attachment to the Tathagata.
Vet he has such qualities as the faculty of ‘ faith, " the faculty of energy,
the faculty of mindfulness, the faculty of concentration, and the faculty
of insight. Of such a bhikkhu too I do say that he has to work on

uuwmw

diligently . ..
Can a person attain to arahantship without destroying all the asavas?

And has an arahant still to ““ work on with diligence ”’? We read here of persons
who have destroyed some of the asavas and of others who have destroyed none.
This indeed is just as little a classification of the arahants as the Anguttara

passage. And here too it is stated that a disciple who 18 ma&%&iiﬁg rmm
destroyed only some of the asavas, and has still *‘ to work on ﬁnw.&ﬂ:mgom |
until he attains that < for the sake of which noble youths leave rightly their

home for homelessness.”

No one can doubt that a sakaddgami or an andgami 1S NOt an mﬂﬁmi.
Neither do these texts leave any room for uncertainty about saddhavimutia.
A person whois saddh@vimutta may be on the better part of the way to arahant-
ship, but that he is saddhavimutta does not mean that he has attained the last

release. Misunderstanding of this term may be due to the fact that saddha-

vimutta echoes paisiGuimutia in sound, and that vimulta itselt means

“ released.” Soit happens that the neglect of the special valuation placed upon

38. Majjhima Nikaya, L. p. 177.
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saddhd in Buddhism produces the effect that saddhavimutti and pasisiavimutts
+ celovimulty are considered to be identical in result, and different only in the
way of approach. A closer examination however makes it clear that therc may
be releases from different hindrances and fetters which are releases indeed, but
these do not remove all obstacles in the way to the goal.

This is so with Bmma to cetovimutts. Various passages in the Anguttara
dealing with the four brahmaviharas make it quite obvious that their practice
results in cefovimuits and that the person attaining this, becomes an andgami.

" Thus, O bhikkhus, the heart’s release developed through (amity,
compassion, sympathy) equanimity conduces to the state of non-return of
the wise bhikkhu who is not penetrating into further release...”’39 (Italics
mine). -

As we see, he is cetovimutta but not yet an arahant because ‘“ he is not
penetrating into further release.”

Another passage establishes this beyond doubt :

" Thus he ponders :  This heart’s release through (amity, compassion,
sympathy) equanimity is produced, thought out. But he knows that

whatever 1s produced, thought out is impermanent and subject to cessa-
tion.”’4°

It seems that cefovimuiti is a state which is not beyond impermanence.
Though it is a release, it is an intermediate release.

The Netti-pakarana which is of course outside the field of this examination

as a later text, makes a clear distinction between fasisidvimutti and cetovimutts
which appears to be in conformity with the interpretation of these conceptions
in the Tipitaka. ‘ Cefovimutti, freedom of heart, because of the weaning of
passion, is both the fruit of the learner and the fruit of non-return, but pessia-

vimutts, because of the waning of ignorance is both the fruit of the adept and
the highest fruit, arahantship.”+*

In the same way as cefovimutti, saddhavimutti too is an *‘ intermediate”’
release, which is not the last, nor complete but it enables further progress.+2
A saddhavimutta has every chance of attaining ultimate release but he still has

39. Anguttara Nikaya, V, p. 301. .

40. Anguttara Nikdya, V, p. 345. See I. B. Horner, Freedom of Mind (Cetovimutti)
and a changing Pitakan value, Acdrya Puspaiijali, Vol. 182, Ed. B. C. Law, 1940.

41. 1. B. Horner, The Early Buddhist Theory of Man Perfected, 1936, p. 182.

42. Itisinteresting to note that the Commentary (MA. I, p. 188 ff.) says of the first
types mentioned in the Majjhima passage discussed above that they have got rid of the
asavas : the next following in the list have got rid of some of the asavas. The saddhavi-
mutta 1s here said to be kilesakkhayo (one whose kilesas are destroyed). The word kilesa
occurs veryrarelyinthe Tipitaka, nowadaysitseemstoberegarded as asynonym for dsavas.
The passage in the Commentary together with the words of the text indicates that there

Mﬂwmﬂu@onwﬁmm_%m&mmﬁugwsﬁvamm.EummOm\nWmﬁﬁo mxﬁummmmaﬁm.;:ﬁo:_&dmmu
interesting task to investigate this further. . | “
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mo strive hard and work on with &ﬂmm:o.m. If he does mn he will mmﬁm.ﬁ. ﬁnmww.
vimutti + cetovimutti. One who has reached the stage of Pasifiavim

i »vering. as
cetovimutti is not urged more by Gotama to go on with persevering. mM wg
passed beyond such a need. there are no more hindrances for him and

r calls him ¢ diamond inded.” | | o |

e « How is the person, bhikkhus, who 1S &mﬂoﬂ& Ewsmm@.w HHML WNM

case. bhikkhus, a certain person has by the &mmwgoﬁ.os of the Wmm.dmm re %Mm >

mb&.mﬁmmﬂmm through insight, by himself, 1n S.:m very _Mm Wﬂw HM rmm e
through insight and the heart’s release, free from asavas, an mﬁ H,Ummoﬁ A

in. Just as, bhikkhus, there is no gem nor stone that cannot b€ y

a2 diamond, just so bhikkhus, a certain person has by the ammﬁwﬁwony of _;m
asavas .u attained . . . release through insight and the heart’s release . ..

and abides therein.
This person, bhikkhus, 1

s called diamond .Ewbmma.a

A great deal of material could be collected to demonstrate the difference

between the valuation of knowledge and of © faith 7 1n Ms&&”ﬂmﬂmwﬂw HM MMWM
add little to the passages selected above and .moocﬁw_ﬂmwow w s o QMQ eme
unnecessary. lLhere is no question of “ blind faith :ﬂﬂm ; &mg od
prominent quality of the ideal diseiple. For T8 e one to Nibbana.
and desirable but it is not the bes s.u.._. icle to y o ing and
. ] .lued as the best attitude for the beginning ol 1ne .

Hﬁ mwmwmw@awmmwwﬁmﬁ& whether a successful journey on ﬂrm road to M_.um_ release JMWM
without saddhd. But this is all. A verse of the Sutta 763“ noﬁwmm «
with the remarks of the Commentary as @ﬁwﬁm&. u_u..% I. w.aﬂwgmﬂ urni
excellent illustration of the valuation of faith = 1n Buddhism. |

The Verse says . In the Commentary .

. attal First Way is by
e s 1) : ssed .. the attainment om the (st
By ‘ faith ” the flood is cro _ e o ein the flood of ditfhi.

the attainment of the Second Way 18

by crossing the flood of bhava.
the attainment of the Third Way is by

crossing the flood of kama. |
the attainment of the Fourth Wayis by

crossing the flood of avij]a.

By zeal the deep 1S crossed .
By effort ill 1s overcome

By knowledge one is purified .

accordance

es the flood by * faith.” Buthe who is with-

ith the verse that a man Cross B . ont with
m.m Mﬁ ‘ faith ’ cannot spring across the flood ; and he EWM _MowmmmWMmMmmw v
.Mwu..ﬁ-.... ) o |

i regard to the five bonds of sensual pleasure does no |

——
43. Anguttara Nikaya, I, p. 124.
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samsara. It is because the flood is crossed by  faith * that the faculty of
‘ faith ’ is called the ¢ proximate cause’’ of the Way of stream-entry; and
for this reason crossing the flood of wrong views is called the Way of stream-
entry and also stream-entry. Further if the stream-entrant after calti-
vating good states is endowed with zeal, he is established in the second Way,
that of the once-returner to this world. For having crossed the flood of
becoming bvmeans of the Way of stream-entry he crosses the deep ot samsara.
Therefore the crossing of the flood of becoming is called the Way of once-
return or simply once-returning. Anyone on this way putting forth effort,
achieves the third Way, and overcoming the flood of sensuous pleasures
overcomes ill; and crossing this flood is known as non-returner. If this
person by ridding himself of the mud of sensuous desire, by purification and
by knowledge achieves the fourth Way, he has destroyed the constituent
of ignorance by means of the third Way. For this recason crossing the flood
of ignorance is known as the Way to arahanship, or arahanship. Thus one
established in the fruit of stream-attainment may rise to the goal and
climax of arahanship.’’44

This is the exact position of saddhd in the Tipitaka. In later literature
the attitude towards saddha is not so uniform. As long as Buddhism was a
religion and a philosophy of the few, of the select, knowledge, and insight were
emphasised as the road leading to Nibbana. For the great masses this way was
too difficult and too arduous : it was easier to believe without trying to under-
stand. In addition as time went on the bhakti cult paved the way for a new
and higher valuation of saddhd. The senses of faith conveyed by bhakti are
closely related to those of the English word. And under the mfiuence of
bhakti, saddha too begins later to change its character. In biakfr devotion 1s
the dominating sense. It is derived from the root bkaj meaning i this con-
nection ‘“to adore.” This devotion is directed not towards a system of
thought but towards the person of the Lord. Sa pardmirakiirisvare—the
Primary Devotion is the attachment to the Lord.#5 This 1s always emphasised.
Sa tvasmin paramaprema ripa—Its of the form of intense love towards Him.4°
Bhakti presupposes a concentration on the object of love even to the extent of
complete neglect of the study of the texts. Yo vedanapi samnasyati kevalama-
bicchinnamirgam labhate—Who lays aside even the sacred writings, and who
develops an undivided and uninterrupted flow of love towards God.*

i ——

44. I. B.Horner, The Early Buddhist Theory of Man Pertected, p. 276.

45. The One Hundred Aphorisms ot mﬂwaazwm with the Commentary of Svapnesvara.

SBH, 1911 verse 2. .
46. DBhakti Stitras of Narada, SBH, 1911, verse 2.
47. 1bid., verse 49.
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The saddha of the Tipitaka is as far
in bhakti as it is from the faith of Christia
for saddhd in translations one restricts on
trust, belief,” no objection can be raise
word in English, especially if 1t 1s used 1n con

ably those of Christianity,
nslated. Otherwise there is the danger

1ira
system

removed from the emotion expressed
nity. If in using the word “ faith
eself to its meaning of ‘ confidence,
dtoit. But asthe associations of the

nection with a religion, are mvari-

-+ will be more appropriate to leave saddhd un-

that the valuations of one religious

will be involuntarily transferred to the other.
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